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PUBLISHER S NOTE

Language fails me when I think of ashing the indulgence
of the expectant readers, and the learned translator and com-
mentator of this workh, to pardon the unpardonable delay in
brnging out tins book

Unusual delays are always asenibable to unususl causes
Tam not a publisher either by choice, or by profession  The
Tesponsibility has been forced upon me by circumstances,
20d nobody realises more severely and sorely than I do how
very unfitted I am for the discharge of the duties expected of
a publisher

My explanation, good, bad, or indifferent, 13 that in
March 1920 I accepted a Judgeship n the High Court
at Dikaner, Rojputana, and it was only dunng the interyalg
of leisure that I could nttend to the resision and proof passng
of Niyamsara I resigned the post on the 30th September
1930, returned to Luchnow in Qctober, and tn November
Dr Sir Mot Sagar, Kt, LL.D, who had been my int-
mate friend since early boyhood, suddenly died at Lahore,
and having been invited to take up the legal work pending
m hig oftice 1 felt compelled to accept the task, “The ex
tremely pheated and highly resg ble nature of the wor),
left me hittle time for anything else  The holdays 1n gy
month have ensbled me to return to Ajtashram and to pen
this note

For such mmstakes, tnnccuracies and omissiops, also, a5
may have escaped detection I have to erave the mdulgencc' of
the generous rende{rsci nn!(]i the xtxutho:h -

1 cannot conclude this note without placip,
my gratitude to Jomna Dharma Bhushan Brabmic}?;’n“smr%
Prasada J1, who has helped me constantly wih sdvice, 1ta
gestions, and general assistance, 1n all detayls, Crestor , s:: .
relating to the publication of this, the oth volumcmbcs‘m«ll,
Books of the Jatnas acred

AJrrasuray, Lucknow, } AJIT PRy SADA

The S1st May 1981 Advocate, Luchno o
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INTRODUCTION

Ntysmsara 1s one of the most renowned Adhyatmic works of Shri
kund hunda Acharya  He was the preceptor of Shri Uma Swami,
ihe renowned suthor of Shr: Tatwartha Dhigama Sutra

The Sanshrit commentary of Niyamsira was wntten by Shrs
Padma Prabba Maldhar: Deva, who appears Lo have ived about 1000
A D Hewas preceded by Shrt Amnt Chandra Acharya, wha wrote
Sanshnt ies on Panchastihaya P 1 and Sama-
yasarn  the great monumental works on Jaina metaphysics by Shra
hund hunda Acharyn  Padms Prabhia has frequently quoted and
referred to some of thoe verses of Amrit Chandra 1n bis commentary
on Miyamsara

1 1912 a luerd C y with learned explanatory notes was
written 1 Hndi by Jamma Dharma Bhushan Brahmachan Sital
Prassdap No other C 'y 1n Hinds is la bl

In 1928, the smd Brahmacharyt at the request of the loeal
Jainss passed the rany scason at Rohtak and alayed there from the
80th June to the 12th Movember It was through his kind persua
tion and encouragement, that the Lnglish translation of this work
was underinken and finished by me  The translation and commeuta
ries were written under direct and immudiate supervision of Brahma
charip

The treatiso 1s named Niyamsira, becauso it deals with the path
of hberation, which s Right Belief, Right hnowledge and Right
Conduct, the three jewels of faith combmed The word Niyama
Iiterally mians, “rale or Iaw,” and Sirs means ““the nght °*
Niyamsara thus sigmifies the Right Rule, v ¢, the true and indispens
able law for the attainment of hiberation

‘The sole object and the whole gist of this treatise 15 to show
that the all pure, all-conscious, all blissful and self absorbed soul
slone 1stha Siddhs, s perfect soul I1f msoul is in bondage with
karmie matter, i ¢, 2f 1t has any connection, whatsoever, with tho
Non Soul, 1t 18 impcrieq;t‘.""" aander deluston It is nmpcrfccho%\p:
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which 15 table for the of t nfiondy
and espertences of pam and pleasure  In order to obtain liberation,
perfection, eternal beautitude, a soul must get rid of all connection
with the Nonself When this connection with the Non self 15 com
pletely severed, Siddha pada, Perfection, 15 attaimed

del

Right Behief, Right hnowledge, and Right Conduct have been
dealt with, from two points of view, the real and the practical

“Fhie real 15 the only «ure and direct path while the practical 19
an nuviliary cause to the attamment of the real  Renl path of libera
tion 15 absorption 1n the self

Attachment and sversion, which mclude all passionate thought
activties, are the main cause of karmic bondage, while non attach
ment, or pure thought activity leads to freedom from bondage

1  Prsctical Right Belief 1s a true and firm belief 1o Apta, the
all accomplished, all knowing, source of all hnowledge, 1n the Agama,
the Seripture the written discourse, which first flowed from the omm
scient, and 1n the Tattvas, the principles or categories

The Apta must have three special characteristies —

{®) Freedom from all deficts such as bunger, fear, auger,
delusion, (5) Omniscience and {c) non volitonal propagation of
truth  Such are the Arhats, the adorable Lords, of whom the most
prominent ate the twenty four Turthankaras

Agama 1s the scrapture composed by the highly learned and spin
tually advanced smints from discour es which floved from the Arhats

These scriptures are faultless and free from the flaw of wnconsis
tency

Tattvas, the principles categories or substances are sevenm, (1)
Jiva, soul, (2) Apva, non soul (3) Asrave, mflow, (4) Bandha bondage,
(5) Samvars, the check of inflow, (6) Nirjark the shedding of previous

1y bound up harmas, and (7) Moksha, Liberation from all Karmic
contact

All thet exists 13 ancluded 1n one or other of the two prmeiples,
soul and non soul  While & man 1s alive, 3t 1s the sonl 1n his body
which perceaves and knows all objects, A body without soul 1s 1n
cnpable of percesving or knowing anythung  Material objects such

us & pen, table or chair can not feel or know anything  They ore
or wmpate sub
-~ T
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1 The soul It 15 the only conscious substance Looked at
from the real pomt of view even & mundane soul 1s pure, peaceful,
all knowmmg and all bhssful, 1 15 potentially so  From the prace
tical point of view such a soul experiences various kinds of pem and
pleasure 1o different conditions of Iife

1 The Nonsoul It comprises the other five real and inde-
pendent substances which, taken together with the soul, make up
the six (Dravyas) substances

(1) (Pudgala) “matter™ 1s the most promnent and pluys a very
1mportant part 1n the amphitheatre of the nniverse  The special atbri«
butes of matier substance (pudgala) are tfouch, taste, smell, and
colour It exists erther in the form of atoms or of molecules Only
gross molecules are cognizable by the senses fine, electric and karmic
tolecules which compose the electric and the karmic bodies of all
mundane souls are not cogmzalle by the senses

{2) Dharma Dravya “‘Medwim of motwon™13a single imma
terial substance pervading throughout the whole af the umverse
It 18 essentially an auxiliary cause of motion for soul and matter

(8) Adharma Dravya ¢ Medium of rest™ 1salso  single im
material substince, pervading th-oughout the whole umverse 1t1s
also an essenttally auxiliary canse of rest for soul and matter

(4) 4'whs Deavys  *Spaca” 13 a single infinite immaterial
substance  Its funcbion 1s to give place o all substances

(5) Rila Dravya * Time ' 1san immaterial substance It s
an auuhary cause of bringing about modtifications 1 all substances

HI& IV ““Inflor  (asravs) ond  Bondage (Bandha) *

Every mundans soul has a karmic body, forned of karmic mole
cules  The umverse 1s full of karmic molecules Inflow of these
molecules towards the soul, caused by its own vibratory achiviiles,
through mmd, speech, and body, 15 colled asrava  When these mole.
cules are so atiracted towards the soul, they sre assimlated tn the
existing karmic body  The causes of assimilation or bondage are the
soul’s vibratory activities and passtons This process 1s known as bandha
(bondage) The processes of Inflow and Bondage of harmic matter go
on gimultaneously  The mamn auxiliary causes of both of them are ~

{#) Wrong belief (Mithyatva)
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(e) Passions (Kashdya)
(d) Soul’s vibratory activities (Yoga)
V  Samvara *Checking of Inflow ™ and * Dondage of Kar
mie " molecules, 15 called Samvara (Stoppage)
The mamn suxiliary causes of stopping the inflow and bondage of
karmc molecules are —
{r) Raght behef
{¥) Observance ol vows
{c) Passionlessness
(d) Restraint of soul’s vibratory activities
V1 Nirjara  “The shedding of harmas™ already bound with a
soul, nt matunty, or prematurely, 1s called Nirjara  The premature
shedding of hermas 38 caused by pure thought activities, brought
sbout by the practice of nght kind of austerities The shedding on
wmatnnty 18 & natural and antomatic provess
Moksha *Laberation * 35 freedom from all karmic matter as a
result of the non-existence of the cause of bondage and the shedding
off of all karmas previously bound  Itis the state of a Siddba, the
condition of perfection

Continuous devobion ta Apts, study of the seriptares, and medita
tion of the seven p ples, cause the subsid

of wrong belief
{mithyatva) snd of the four error fecding passions (anantinubandhi

kashiya) and as & conmsequence the real right belief which 1s an
attribute of the soul shines forth in ats true splendour At this
stage the right believer 1s fully convinced of the true and pure nature
of his own soul and this 1s Real Right belief

RIGHT kNOWLEDGE

1 Practical Right hnowledge 1s the acquisition of the detasled
knowledge of all the seven principles explained above, with the help
of the Jaipa seriptures This Right knowledge must be free from
three mam defects (a) doubt (Samashaya), (b) Perversity (Viparyaya)
ond (¢} Indefiniteness (anadhyavasiya) 1t reveals the complete and
precise nature of things

11 Real Right knowledge 15 to hnow the true and real nature
of the soul as quite distinct from all other non soul substances
Constant pl of, and unflinch

devotion to, the sub-
Ject matter of practical night knowledge 1s an aumiliary cause to the
atlainment of Real Right knowledge
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RIGHT CONDUCT

A right believer, who has fully realised the truc and real nature
of bis own soul, and 1s bent npon getting rid of the karme fiith
which 1s 1n bondage with his soul, tries to follow Right Conduct
His man object m dowmng so,1s to b free from attachment and
aversion and from all 1mpure thought activities and to attamn the
condition of cquanimity

Practical right conduct consists 1n observang the following five
AOWS ——

(a) Ahimsa reframmng from dosng injury
(8) Satya «  refrmiming from falschood
(c) Asteya refrainng, from thelt

{d) Brahmacharya Chastity punty

(¢) Apanigraha Non attachment

Tlus practical night conduct can be observed either partially or
fully  Laymen obseryve it partially, while those who observe 1t fully are
saints  Partial observance 1s merely a stepping stone to the conduct
of a saint, without following which 1t 15 not possible to advance spir:
tually and to ultimately Iiberate the soul from karmic bondage

A layman 1s required to follow the seven supplementary vows
nlso as they are helpful 1o the proper obscrvance of the first five

Qut of these seven, the following three are called Gunavratas
{multsplicative vows) becanse they rase the value of the five vows
multifold

Dig Vrata, o life-long vow to Limit worldly activities to fixed
points 1n all the 10 directions, Norti, South Last West, North east,
North west, South east, South west above and below

Desha Vrats, a vow to it wordly actinty for a fixed pertod
“only

Anartha Dands Vrata Taking a vow not to comnut purposce
less sin It is of five hinds —
(a} Aps Dhyana, thinking 11l of others
(%) Papodesha, Preaching evil of others
(¢) Pramada-charya Inconsidersts conduct, such as uselessly
breaksng the boughs of trees
{d) Mimsa dan preparing or supplying of attack
{¢) Dusbruti, Reading or Listeming to improper literatace
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The remaming four are the following Shiksha Vratas or disclph
mary vows, socalled because they are preparatory to the disaiphine
of an ascehic’s life —

Simayiha —Taking a vow to devote n fixed perod every day,
once, twice, or threo tumes, at sunrise, sunset and noon to the contem-
plation of the self for spirstual advancement

Proshadhopvasa Taking a vow to fast on four days of the nmonth,
3 ¢, the two Ashtamis and the two Chatardishis

Bhogopohhoga Pammana  Taking a vow every day o limat

one'’s enjoy of ble and non ble things

Autthi Samubhags  Taking a vov to take one's food only after
feeding sscetica or others, with a part oc 1t

The following eleven stages of sparitual progress have been laid
down for a layman

1 Darthana Pratimd A layman who entertuns right belief,
and follows the five main vows to a limited extent 1s classed in thus
stage

2 Vrata Pratimy  In this stage he observes the five main vows

to s limited extent (anuvritas), without transgression and follows the
seven supplementary vows

S Samdytka Pratimd  In this stage he practises faultless con
templation regularly three times, in the morming at midday and in
the evening at least for about 43 minutes every time

4 Proshadhopavisa Pratimi  In this stage, he observes a fast
faultlessly, on the Sth and 14th duys of the fortmight
5 Sachitta Tyiga Pratimi

In this stage he does not take
apimate water and vegetable, ctc

6 Tatr Bhukta Tyiga Pratimd

ile does not take or give food
or drinh at might

7  Brahmacharya Pratima

He gnes up sexusl intercourse
even with his wife.

8 Arambha Tyiga Prabmi  He gives up all profession and
all means of earning money and all wordly occupations

9 Pangraba Tyaga Pratima  He gives up all desire for objects

of the world and abandons all propesty except o very fow limited
vumber of clothes and utenals
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10 Anumat: Tyiga Pratimi  He would not even offer advice
on any worldly matter

11 Uddishta Tyaga Pralim:  In this stage he would not
aceept food which 13 prepared particolarly for bam  1e mill only
vecept food which s respectfully offered by a house holder at the
ume when he goes out for food  Ore folloming the disciplice of this
stage may be—

(a} hshullaka, who heeps & small eheet of cloth not sufTciently
long tocover hts whole hody and a small Join cluth {langehi), and
dines ma dish, or

(2} Ailaks, who wears only & small Joln-cloth (langots) and dines
off hus hands

They both carry o bowl of watcr for clening the body and
pearock feathers brush for harmlessly removing fnsects

Esvery Jmna house holder 15 ordinanly required to perform the
following six duly duties

1 Deva Pujr Worship of the Arhats, the adorables

2 Guru Bhakls  Devolion to the gurus or preceptor sants

8 Syadhyaya  Study of the scriptures

4 Ssmyswa  Control of the five senses and the mind In
prachiing Samyama, 1t ts nhecessary to renounce certsin objeets of
enjoyments with the {dea of self control

5 Taps Austerthies such as meditaling upon the nature of
soul every morning and evemng, for a fixed time

6  Daza or Chanty Giring of (a) food, (8} knowledge, ()
medictne or (d) protection

Az so0n a3 nn Aslaka 1s ablo to subdue his passions, and regards
Bimsell as above passion and emotion, Lke an infant he discards that
small langots also, becomes ® mirgrantha, a naked sunt, without any
possession, whalsocver, except the bowl for earryang water, for clean
ing, but not bathing the body and the peacock feathers brush for
carefully removing jnsects He may Leep scriptures a3 well for
dmly stody

A saiot while obscrving the five great vows fully and without

2ny tramymigration, has to obserte the following cight rules of Coa-
iy

duct also — .
T Five Linde nf scocdine §€acmiles T -
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(a) Iry% Samtti Proper care in walkng

{?) Bhasha Samits, proper eure tn speaking

(¢) Lshnd Samits, proper care In eating

(d) Adina Nikshept Samitt, Proper esrean hiting and place
ing the bawl, etc

{e) Utsarga Snmts, proper care while attending calls of
nature

1 Three tands of Restraint {Gupti) (a) of mind, (b} of word,
(¢) of body

These exght rules of conduct taken together with the five vows
make the thirteen tules of practical right cunduct lasd down for & satat

In dealing with the s1x essential duties from the real pomt of
view, the suthor has used the word Avashyaka in its ctymologieal
sense  Avasha, meaus independent and Avashvala harma mesns 1o-
dependent action  Independent actian signifies the 1dea that the soul
of a samtin meditation, 1s nat dependent upon any other thought
activity except its own pure and real natute  This 1s only possible 1n
the condition of self absorption, whes & saint 1s free from all foreign
thought activities

From the praclical pownt of view, they may be briefly deseribed
as follows —

1 Pratikramana Repentence means the statement of the sing
aad transgressions commiited by & sawt, during the performance of
his daily routie and making penance for them

2  Pratyikayina Renunciation means resolving to avoid par-

trcular thought activities and actions 1n future, which tend to disturh
the performance of essential duties.
3 Stuhs or Praising snd

4 Vandana presiration to the worshipful saints They are both
aspects of Devouon which are practised with the abject of getting rud
of impure thought activities

5 Samiytka or Equammity In practising Samiytka s samnt
sesorts te some undisturbed solitude, and calmly and cheerfully withe
draws all his thought activibies, and meditates upon his own soul and
1ts various attributes and modifications

G Rayotsarga Is the relingushment of attackment to the
body and nll other objects associated with 1t
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Nirvion is the rusult brought alout by the practice of seli sbsorp.
tos, which 11 the combination of Iteal Right belicf, Rleal Right hoow
Jedge 2nd Real Right Conduet.

In the eondition of NisvAna the soul retains jts own pure and real
thoeght activilies only, and enjoys ita own nateral and ciernal blus

T cannot conclude this introduction without first exprossing my
deep senes of gratitude to the late Me J L. Jamni, whose crudite and
laroed commentaries on Tattwirths Dhigams Sutra snd Gom
oudsira have been freely ntilized aod referred to, as occasion demanded

ROHTAK
The Gtk Aovember 2928 UOLGAR SAIN
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(SOULIVA }
ey Rt i sgaEETEeT |
Aoy Ryawant FaRrgaiare 1 2
qear A ©if S ATaTa |
gl fravar fARAkaRT@Eg 0 g0
1 Bowing to Vira Jina, who, by nature is the possessor
of infimte and supreme knowledge and conation, I shall

pose My Sirs, preached by Kevahy and the Shruta
Kevahs

Commentary

In this g4tha Shri Kunda Kunda Achfrya who lived in the
first century of the Vikrama Era renders homage to thelast of the
twenty four Tirthankaras, Lord Mahavira, also called Vira, and
enshrines Ilim in his heart for the purification of his thoughts, so
that he may b able to fulfl his undertaklng successfully Further
the Achérya it that wh he will write
will not be his own independent teaching, but will be fully based
upon the suthoritative pronouncement of Kevalls and Shruta-
Kevalis




2 THE SACRED BOOKS OF THE JAINAS

Kevalis are those Ommscient Supreme souls, who shil occupy
a highly refined physical body, but are free from the four destrue
tive Ghitiya Karmas, and whose * perfect” (Keval) knowledge is
full, all pervasive, and independent of senses, and comprehends
all at-once without effort, the whole mantfested and unmanifested
universe, with all 1ts past and future modifications

Shruta-Kevahs are those saints who have obtmned perfect

knowledge of all the Scriptures
-~ > o~ .
T SR T e RroaE s |
T NEEIIE G B 815 [T W R 0
At wiwaRR AT Srmey gareaE |
AR AT wT w@ WA Gratgg 1R
2 Inthe Jamna Seriptures the Path and the Fruat of the

Path are described as the two parts  The means of libera-
tion constitute the Path, and hberation 1s the Fruit.

Commentary

The Path of Liberation is the combination of Right belief,
Right knowledge and Right conduct,—the three jewels of Jaimsm
Following this path a soul reaches 1ts ultimate goal Nirvina
Nirvana 13 the condition of the soul whenit1g free from all karmie
dirt and regains its own pure mherent nature  Then it s all bliss-
ful, all knowrag, all powerful ever lasting ha~ing accomplished
all that was to be accomplished

Ry T 5 Fe AT WOEE=s |
o o - kS
frdarRewd wies ag ar@fE F9d i3
fratm T aewrd § Fradr gegdaanieng |
Rrrfiaiorod e wg SRwR g 3 )
8 What 15 m reality worth doing (15) Niyams, and that.

1s belief, hnowledge conduct Inorder to avord deflection
the word Sara has been particularly affixed to it.

Commentary

The combination of Right belief, Rxght know]edgc and Rxght

e deeab Ia tha ber: TP il E 1.
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universal Jaw_for_the pué(‘_ca‘tign_ of Soul and 13 called Niyama

The word Sira affixed to the word Niyama emphasises its perfec-
tlon The name of the book Niyamasirais thus literally true

fran MIEITET OO G 3R AN |
G freg A T RarEam @ 0 e
AT STy ®u WA wRiEaie |
Qef MUY T weameeyrar wako v

4 Niyama (1) the way to liberation,, 1ts frnt 1s supreme
Nirvana  Dach of these three, 18 agun deseribed

SANTHAII SEEUET §395 T |
TITATEEIR TR & A/ 0 LA

TACTHATIET AZITITER qrgyeIg !
SOUTARIGLT: FRAEUEST WA | %
b DBelief in the Perfect Souls, the Seripturcs and the
Principles 1s Right Behef
He_who 13 free from all defects and 1s possessed of all
(pure) attributes is the supreme source
Commentary
In order to find out truth, one must have recourse to true
scriptures  True scriptures nre only those which are based upen
the preachings of a Supreme belng whois free from all passion
and1s Ommnisctent  All other Scriptures must necessarily be incom
plete, and misleading  Truth can only be known to and published
by. one who knows a1l that exiats, with all possible modifications,
past and fufufe atoneand the sametime One who has Jikes and
dislikes, one whacan curae or bless, one who can reward or punish,
has hinutations, {s hence imperfect and cannot be Omniscfent, the
source of knowledge

FrauEiehEt T MG e sw ey |

W U7 79t 7 Alkgafur s g
AT T T QA A WIE@TAT ALL 71 Fege |
wgs T8y wEt T fewaRE aedga A

.
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B8 (The defects are) hunger, thirst, fear, anger, attach-~
maent, delusion, anxiety, old age, disease, death, perspiration,

fatigue, pride, mndulgence, surprise, sleep, birth, and restless-
ness

ArvaiEiE FTUrE IR |

&t T IT ARTEdE W N
R hgswmiIeadwaga |
| yewieHsaa afgadiar T qxarar hov |l

7 One free from zll defects and possessed of sublime

d such as O 15 called Parmétm4 (the
Highest Soul) or the Perfect One  One who 1s not such, (1s)
not Parmatma

T FERTRaTd PEAAEEnEied g% |

STy aRFRY YU g ShaeE asemn s 0
e AT ARG gEw |
FUITRR TiREAa 87 g R w1l vl 1z
8 Words proceeding from his mouth, pure and free

from the flaw of inconsistency are called Agama (scrtpture )
In that Agama the principles (Tattvértha) are enunciated

a1 TR R T S |
aen iy wira W agarn e o
Han gramran aEiTEl T wre wewm |
azaei g@ ARGAT: ArTgOeTa agar 1 e 0
. 9 Soul, Matter, medium of motion, medium of rest,
jspnce (substances) having dimensions, and Time, together

with their varlous attributes and modifications are said to be
| the principles (Tattvdrtha)

Commentary

Out of the above mx realities or substances called Tattvértha,
the first five occupy more than one umt of space Timehasno
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dimension Its innumerable particles (Kalanu) are close-packed 1n
umversal space but coalesce with one another

S ITRTAST ITHIA WOEE A

T gE FREary A i gen
Sfig STAITRT FTAL AR WA |
ST T wrnas s kel

10 Soul 1s characterised by Upayoga Upayoga 1s
towards Darsana or Jndna  Jnéna Upayoga 1s of two kinds,
Swabhuva Jnana or Vibbava Jnana

Commentary

In Panchéstfkéya Samaya Sira Volume i of the Sacred Books
of the Jainas Series page 16, Professor Chahravart: says that the
term Upayoga s used to denote Darsana and Jnina  Darsana is per
ception, and Jnéna 1s knowledge

InDravya Samgraha VolumeI of theS B J page9, Mr Sarat
Chandra Ghoshal says that Upayoga 1s of two kinds being connected
with Jndna, and Darsana Upayoga s the resultant of conscious
ness Roughly, Upayoga may be said to be a sort of inchnation
which arises from conseiousness  I'his inclination 18 either towards
Darsana or towards Jnéina

Mr J L Jaint in lis Gommatsara Jiva handa, Volume V of
S B J on page 326 lated Upayoga as attentive-
ness or attention

The difference between Darsana and Jnéna consists 1n this that
mn the former the details are not perceived, while 1n the latter the
details are also hnown -

Mr Herbert Warren in his “Jaimsm® on page 29 says —*‘Before
we know athing 1n & detailed way there 1s the stage where we
simply see, hear, or otherwise become conscious of 1t 1n a general
way, without going into 1ts ins and outs We simply know it as
belonging to a class This s the first stage of knowledge it may
be called detail less knowledge or indefinite cognition (Darsana)
Ititth stage i3 not experienced there can be no knowledge of the
thing **

Mr J L. Jaimin his Gommatsara Jiva Kanda Volume V.S B J
on page 245 translates Darsana as conation
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Iu Webster's New International Dictionary it 13 said that con-
atton 1s present wherever consciousness tends of itself to pass from
one condition to another

Perception is that act or process of the mind which makes hnown
an external object, or the faculty by which one has knowledge
through the medium or instrumentahity of bodily organs

Coneeption 1s defined 1 Beeton's Dictionary, as the sumple
appreliension or perception that we have of any object without pro-
ceeding to affirmor deny anything regarding 1t In this sense the
word conception would express very nearly the idea conveyed by
the word Darsana as used in Jain Philosophy  In general languago
however the word conception as defined 1n Webster’s Dictionary
sigmfies that mental act or combination of acts by which an 1dea
or notion 1s formed of an absent object of perception or of 2
sensation formerly felt  When wesee an object with cyes open, we
have & perception of it, when the same object 18 presented to the
mind, with the eyes shut, in idea only, or 1n memory, we havea
conception of 1t

Cognition 13 defined as knowledge or certain hnowledge as from
personal view Or experience

of tﬂe words cognition, conation perception and conteption con-
ception would best convey the sense of the word Darsana but 1t
would be liable to mis interpretation  Hence conation 1s the best
word we can choose to express the 1dea Darsana is that undiffer
entiated, detnlless indefimte hazy first stage of knowledge,
which always precedes Jnina which 1s detalled, defimte certain

knowledge of an object

Swabhiva Jnana may be transiated as natural knowledge, and
Vibhéva Jnana as non natural knowledge

The two are further defined tn the next Géths

FARMTTIRd e § ggEa [{ |
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11-12 Natueal knowledge (15) perfect, unassisted by
sense and mdependent  Non natural knowledge 1s of tso
Linds
Right knowledge of four hinds —
Sensitive hnowledge (Maty Jnfna)
Seripture knowledge (Shruta Jnénn)
Visual knowledge (Avadhi Jndnn) and
Mental Knowledge (Mana paryaya Jngna), and
Wrong hnowledge of three hinds, beginning with senst
tive Lnowledge

a7 $RUIITHI HAgTIEaeTE! gRa
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13 And conation attentiveness (1s) of two kinds {1 ¢,)
natural (Stabhusa Darshans), and the opposite of its hind,
non natural (Vibhasa Darshanay That, which 1s perfect,
unassisted by senses and independent, 13 called Natural
Commentsry
Knowledge is the Innate attribute of Soul It is pure and per-
fect "Bit, on account of the operation on mundane soul of know-
ledge obscuring Karma in varying degrees it is evolved to a
greater or less extent When hnowledge obscuring harma is
altogether destroyed the pure and perfect knowledge shines forth
Thia knowledge Is the natural knowledge called Svabhdva Jnfna
As long 53 a soul is in ite mundane condition and is not altogether
free from knowledge-obscuring karma, 1ts knowledge is impure and
jmperfect and soitiscalled Vibhdva Jnéna, non natural knowledge
This Vibhéva Jnéna ig of two kinds -Right knowledge and
weong knowledge hnowledge combined with Right belief {s
called Right knowledge hnowledge combined with wrong belief is
termed wrong knowledge
Again Right knowledge has been sub divided into four kinds —
(a) Sensitive knowledge hnowledge of the self and non
self by means of the senses and the mind
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(b) Serptural-knowledge Knowledge dertved from the
reading or hearing of Seriptures, or through an object
known by Sensitive knowledge

(c) Visual knowledge Direct knowledge of matter, i
varying degrees, having reference to the subject
matter (Dravya), space (hshetra), time (Kéla), and
quality (Bhiva)

(d) Mental knowledge Direct knowledge of another’s
mental activity about matter

Knowledge, thus, 18 divided into eight kinds —

1 Perfect or Natural knowledge

Right Sensitive knowledge
Wrong Sensitive knowledge
Right Scriptural knowledge
Wrong Scriptural knowledge
Right Visual hknowledge
Wrong Visual knowledge
Mental knowledge

aagmﬁaf‘amf%nmﬁmﬁF&ﬁl
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14 Non natural conation 1s saxd to be of three hinds*
Ocular (Chukshu Darshana)

Non ocular (Achakshu Darshana) and visual (Avadhi-
Darshana)

Modification (1s) of two Linds, irrelative (natural, Sva-
bhéva Parydya) and relative to itself and others ¢ ¢, Non-
nstural, Vibhiva parydya)

R

Commentary,

In Ocular conation (Chakshu Darshana ) the object is visible
undefinedly

In Non-ocular conation (Achakshu Darshana) the object is un-
definedly tangible to the other four senses and Lo the (quas: sense)
mind

In Visual conation (Avadhi Darshana,) thereis direct tangibility
of material substances just preceding their knowledge, without the
assistance of tho senses and mind
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16 Human, Hellish, Sub human and Celestial conditions

nte sard to be Non natural conditions Condations free from
museries arsing from the effect of Karmas are termed Natural
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16-17 Human souls are of two kinds, born in Work-
region or 1n Enjoymentregion  Hellish souls should be hnown
to be of seven kinds, because of the regions
Sub human souls are said to be of fourteen kinds  Celes
t1a] souls (are) of four kinds  Their detailed account should
be known from (the scripture) Loka Vibhiga
Commentary
In the latter half of the 14th and the three gathas following it,
have been deseribed the varfous modifications of the substance, sou!
Of these modifications the natural one s the modification in the
pure and liberated condition of the soul  Non natural modifications
areimpure conditions which arise through the activity of the harmic
matter
With reference to the conditions of existence, the Non natural
modifications are divided into four kinds —
Human, Hellish, Sub human and Celestial
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Human souls are of two kinds —

(a) Born 1n Work-Region These souls have to work #nd
to earn thetr hvelthood by following different vocations,
such as military, hiterary, agricultural and commerclal

(b) Bornin Enjoyment-Regton Thesesouls iveina cohd!
tion of hife where there 13 all enjoyment, without dny
work, business or effort

Hellish Souls These souls have to stay 1n one or other of the
seven nethsy regions according to the effect of thetr eval Karmas
They always have a very bad thought patnt, sense perception bnd
transformation There 18 no enjoyment or pleasure at all (Vide
Tatwarthadhigama Sutra the Sacred Books of the Jainas Volume
II Chapter III Sutras I to 6)

Sub human Souls  Excepting the Human the Hellish end the
Celestial souls, all others from the one sensed to the five sensed
Tiving beings, are called sub human souls or T‘l_n_-gan‘c}xa

They are called Tiryancha from the word Tiryak, erooked,
because they adopt crooked thought activities They are in a very
low position as regards their body, enjoyment, etc , havelittle know=
ledge, and have multifarious grave dements The fourteen kindd
of Sub human Souls referred to 1n Gatha 17 are as follows —

(1) Fine  One sensed )

{2) Gross One-sensed l Each of these seven may be
(3) ” Two sensed (1) Developable or

4 »  Three sensed + {(2) Non developable

5 , Four sensed and they are thus divided
{6) Irrational five sensed 1nto 14 groups

(7) Rational five sensed

{Vide Gommatsira Jiva K4nda by Mr J L Jamm Chapter I
Gatha 72)

Celestial Souls or Devas  They are called Deva, from the root
Div to shine, because they always amuse themselves with their
heavenly acquisitions and have a shimng heavenly constitution,
which is technically called Vaikriyika Sharira or Fluid body

These celestial bodies can assume any form theylike Therr
body has no flesh, blood, or bone, there are no filthy excretions from
it, and it is lustrous

These bemngs form four groups -

{¢) Residential (Bhewan Véai)
(b) Perpatetic (Vyantara)
(c) Stellar (Jyotishké)
{d) Heavenly (Vaiménika)
(Vide Tatwartha-dhigama Sutra by Mr J L Jaini Chapter IV)
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modification point of view souls are possessed of both (the
Natural and Non natural modifications)

Commentary,

Substantial or Dravyfrthik point of view is that which relates

10 the real substance only as it is, and does not take 1ts various

mto deration It is only from this point of view

that the soul is sald to be free from modifieations The point of

view of modification relates only to the modifications of a substance

and does not touch the maln substance at ali  From this pont of
view the soul i3 deseribed as possessed of various modifications

CHAPTER 11
NON soUL ( AJiva )
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20 The substance matter 13 of two kinds, 1n the form
of an atom (Parménu) and i the form of molecules

(Shandha)  And the molecules are of six kinds and atom (13)
of two Linds
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2124 Gross gross, gross, gross fine, fine gross, fine,
end fine-fine are the six Linds, earth ete

Solids Iike earth, stone, consist of gross gross molecules
(Liquids) like ghee, water, o1l are gross Shade, sunshine,
ete, consist of gross fine molecules

Objects of the four senses (of touch, taste, smell and

hearing) are of fine-gross mol Karmic molecules, 1n

the condition of being bound up with soul are fine Those
which are unlike these are of fine fine molecules
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25 'That which 13 the cause of the four root matters
(earth, water, fire and air) should be known as cause atom
{Kfrana Parménu) The smallest posstble part of & molecule
should be known as effect atom (Kérya Parménu)
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modification pomnt of view souls are possessed of both (the
Natural and Non natural mod:fications)

Commentary,

Substantial or DravyArthik point of vlew s that which relates
1o the real substance ouly as 1t is, and does not take its various
modifications into consideration It is only from this point of view
that the soul is sald to be free from modifications The point of
view of modification relates only to the modifications of 8 substance
and does not touch the main substance at all From this point of
view the soul 18 desertbed as possessed of various modifications

CHAPTER 11
NoN souL ( A3rva )
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20 The substance matter 18 of two Linds, 1n the form

of an atom (Parmfpu) and in the form of molecules

(Skandha) And the molecules are of six kinds and stom (1s)
of two kinds
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2124 Gross gross, gross, gross fine, fine gross, fine,
ond fine-fine are the six kinds, earth, etc.

Solids ke earth, stone, consist of gross gross molecules

{Laquids) hke ghee, water, 01l are gross Shade, sunshine,
etc, consist of gross fine molecules

Objeets of the four senses (of touch, taste smell and
hearing) are of fine gross molecul Kermic molecules, 1n
the condition of being bound up with soul are fine Those
which are unlike these are of fine fine molecules,
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25 That which 1s the cause of the four root matters
(earth, water, fire 2nd air) should be known 2s cause atom,
(Kfirsna Parménu) The smallest possible part of molecule
should be known as effect atom (Kdrya Parmébnu)
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97 That which possesses one taste, color, and smell,
and two touches 18 of natural attributes Those Langible to
all (senses) are in Jun Plulosophy said to be of non natural
attnbuted

Commentary
There are 5 tastes—pungent bitter astringent, sweet sour
Colours are five—white yellow, green, red and black Smell{s good
or bad Touches are eight—hard, soft heavy, light cold, warm
smooth rogh
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28 The 416 wluch s and d of other

objects 1s the natural modification (Svabhava Paryéya), and
dificat on tn the molecular form 15 the non natural modifie

cation, {Vibhiva Parynya)
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29  From the real pont of view an atom 1s said to be
** Matter substance , but from the other (r ¢, practical posnt

of view) the term “ Matter substance” has been applied to a
molecule

Commentary
In reality an indivisble and the smallest possible partiele of

matter, 1 ¢ an atom is the real ** matter substance * Its sttributes
are the natural attributes of matter, Such an atom must have five
attributes —~

(1) any one of the five colours,

(2) any one of the two smells

{3) any one of the five tastes,
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(4) any one of the two touches, 1.¢, roughness and smooth-
ness,
(5) any one of the two touches, 2 ¢ coldness and heat
As the modification of an atom 1s independent of all other
objects 1t 13 called natural modification
When two or more atoms combine together a molecule is formed
A molecule 18 sa1d to be substance ¢ Matter” from the practical
pont of view  Attributes and modifications of molecules so formed
are hnown as non natural attnibutes and modifications Atoms are
never apprehensible by the senses, while molecules may be tangible
to the senses
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80 The suxihiary causes of motion and rest to soul and
matter (are called) the medium of motion, and medium of
rest {respectively) (That which is the auxihary cause of)
ging space to all the substances, soul, etc, (is) space
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31 Practical time 1s erther of two kinds, instant and

wink (fivali), or of three Linds (past, present and future)
Past (ume 15) equal to the number (of the Iiberated souls)

who have destroyed their bodily forms, multiplied by numer-
able winks
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32 ‘Thzinstants of the practical time are nfimte times
(of the number of) atoms, which again are mfinite times (of
the number of) souls (Time pomts) which are packed full
an the uniserse, are (czlled) the real * Tumne
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33 That by the help of which, all substances, soul, ete,
are altered in their own modifications, 1s “ Time.” The four
substances, the medium of motion, (the medium of rest,
space and time) have (only) their own natursl attributes and
modifications
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84 Excepting Time, (the other five} of these six
substances (are known) as * Extensive substances,’ (Asti~
Laya) Extensive substances occupy many spatial units, s
mentioned 1n Jamna scriptures.
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85 38 The atoms of matter are numerable, innumer-
able and nfimte  Venly there are mnumerable pomts of
space n “medium of motion,” * medium of rest” and in each
mdividual sou!

The same (innumerable number of spatial umts are) 1
the umverse, and 1n the other, t ¢, (non umiverse) (there are)
mfimte (number of spatial units) There 15 no extensiveness
1 Time, therefore it has one spatsal umt (only)

R Commentary

In Gatha No 9 stx principles were mentioned  Out of those
the two, 2 ¢, Soul and Matter, were dealt with in gathas
10t029 In Gathas 30-36 the remaining four principles have been
explained They are auxiliary causes to the matn functions of Soul
and Matter

Medium of motion, 13 an essentially auxiliary cause of the
motion of Soul and Matter -

Medium of Rest is an essentially auxihary cause of the static
condition of Soul and Matter

Space i3 that which gives room to all substances, including
Soul and Matter

Time 18 the auxihary cause of bringing about modifications, in
all substances, including Soul and Matter

Out of these six principles space 1s the biggest, having infimte
dimensiong all round Within space there is the umverse which
contains all the other five substances which cannot exist beyond
space

Of the medium of motion and rest, eachis a single, 1mmate-
12l substan e pervading through the whole of the universe

The umts of time (each of which s an immatertal and individual
substance} are very closely packhed up Inthe umverse
innumerable in number

Soul and Matter bewng infinite, are found everywhere In the
untverse, in therr various gross or fine forms In connection with
this subject 1t is necessary to define and explain what a spatial
unit (Pradesha) 13

Spatial umt 13 that part of space which1soccupied by the
smallest indivisible particle of matter It 13 a umt generally
employed in measuring the dimenstons of substances in the universe

1f we measure the universe taking a spatial unit as our measure

They are
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then we find that there are Innumerable spatial umts 1 it The
medium of Motion and the medium of Rest are co extensive with
the universe and have thus a stmilar number of spatial units  Souls
are found 1n different bodies of different dimensions in their mun

dane state but still each one of them has tha eapacity of extending
throughout the whole untverse  Thus the spatial units of each soul
are equal in number to those of theumverse, 1¢ , innumerable

Matter exists 1n the universe efther inthe form of atoms or in the
form of molecules Molecules are d of ertther numerable or
fnnumerable or fnfinite number of atoms The spatial units of
matter are thus numerable, innumerable or infinite

Space substance is infimte in dimensions and has thus an
infimte number of spatial units

All the five substances except Time, occupy more than one
spatial umt  They are therefore called the five extensive subs
tances, Panch Astikayas

The points of time are also innumerable Each one of these
points has 1ts own separate and independent existence Though
each one of them 18 connected with another 1tis never combined
with 1t There are innumerable spatial umts in the umverse sothe
number of points of time as well 13 1nnumerable  As each point of
time occupies only one spatial umt, and not more than one in any
case, 1t {s called non extensive substance Ak#ya-Dravya

In the umverse there are only innumerable spatial umts, how
then it may be asked can it givespace to an infinte number of
stoms and molecules The explanation 13 simple The material
atoms possess the capacity of compressing an infinite nuraber of
themselves 1nto one molecule, which may not oecupy more than one
spatial umt Take the caseof light The space in & room may be
occupied by the light of one lamp and also by the hight of as many
lamps as may be placed there

In Gatha 81 Past time is equal to numerable winks multiplied
by total number of liberated souls

As 2 matter of fact 608 mundane souls are lberated within
every period of 6 months and 8 instants This process has been
going on continuously and umformly since etermty If we reduce
6 months and 8 instantd into winks and divide by 608, we obtain
the average time for one soul to obtein liberation 1 e, numerable
winks. The number of winks thus obtained 13 constant and does
not vary The number of past hberated souls is infinite andas
shown above it increases by 608 within the period of every 6 months
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and 81nstants Thus we arrive at the conclusion that the length of
past time 13 1nfinite and 1t increases by the constant number of
wmks (vide Gommatsara by Mr J L Jaini, Jiva Kanda Gatha

518)

8 Avalis or Winks = 1 Kashta

16 Kashtas = 1 Kal4

32 Kalfs = 1 Ghatiké

60 Ghatihés e Oneday and night or 24 hours,
1 Ghatikd 24 minutes
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37 The Matter substance (1s) material, all the rest
sre immaterial  boul (has) consciousness as 1ts nature, all
the rest are devoid of the attribute of consciousness

CHAPTER III
Pure Thought Activity (Shuddha Bhéva )
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88 The external principles, soul, etc, should bere-
nounced Ones own soul absolutely free from all the attri~
butes and modifications, caused by the impunty of Karmas
should be realised,
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89 (From the real point of view), there are 1n the soul,
no stages of (impure} thought activities Vibhdva Svabhdva
Sthan, neither there are there degrees of regad and disregard,
nor grades of feelings of pleasure, nor degrees of the feelings
of pain
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40 In soul, therz are no stages of duration bondage,
(Sthitr Bandha Sthina), neither (there are) the stages of
Karmie natare (Prakniti Sthédna), nor (are) the degrees of
the molecular bondage (Pradesha Sthina) nor are the grades
of fruition (bondage) (Anubhdga Sthina), nor are the degrees
of operation of Karmas (Udaya Sthénz)
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41 (In soul there are) neither the stages of destructive
thought activities, (Kshdyaka Bhiva) nor the degree of
destructive subsidential thought activities  (hshaya Opasha-
mic Bhiva), nor the grades of operative thought activities
(Audayika Bhéva), nor the degrees of subsidential thought
activities (Aupashamika Bhiva)
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42 In soul (there 15) neither wandering in the four
condittons of hfe (gati), nor (are there) birth, old age, death,
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disease, and sorrow, nor are there the stages of bodily
materials (Kula), nucler (yom), soul classes (Jiva Sam&sa)
and soul quests (Margand)
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43 Soul (1s) turmoil less, bodyless, fearless, 1ndepend-
ent and faultless, without attachment, free from the activities

{of mind, body and speech), devoid of delusion and free from
1gnorance
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44 Soul (is) possessionless, free from attachment,
blemishless, devoid of all defects, d less, angerl pride-
Iess (and) without lust
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45 Colour, taste, smell, touch, conditions of, female,
male, ana common sex mchnations, ete , (s1x kinds of bodily),
figures, {and six kinds of) skeletons, all these are not found
1n the soul
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48. Know the sou! to be, deveid of taste colour and
smell, not cogmzable (by the senses), possessed of the
sitribute of consciousness soundless, incomprehensible by
any outward sign and one having no describable form
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47 Just as hberated souls (are) free from oldness,
death and birth, and are crowned with the exght attributes,
so (sre) mundane souls (from the pure real point of view )
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48  Juct ns Liberated souls, residing at the top most
of the universe are bodiless, sndestructible, independent of
senses, free from (karmic) filtn, and pure so the mundane
souls (also) should be considered (from the pure real pownt of
view)
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48 From the practieal pont of view, all mundane souls
have been d bed as possessng all the af d dit
but from the pure, rcal point of view they also (are) of the
same nature as liberated souls
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Commentary

The umverse is full of souls They are of two kinds —
Laberated and Mundane

Liberated souls are those which are quite free from karmic
dirt and have no possibility of ever appearing agun 1n the condi-
tions, which arise from the bondage of the karmic matter with the
soul They are all powerful, all knowing all-perceiving, alf-
blissful, and absorbed 1n thetr own real and pure nature These
liberated souls always mamntan ther individusl existence znd
ahide at the topmost of the umiverse

Mundane souls are those souls which are in bondage of karmie
matter It is on account of thrs matter that they exist in the
umverse, 1n different conditions of hfe and experience 1nnumer
able kinds of pain and pleasuyre  These souls are so avaricious, that
their worldly wants are never satisied Whatever pleasures they
enjoy, are sensual so they cannot satisfy their desires Itisa
matter of datly experience that the more the desires of a mundane
soul are satisfied, the more they are multiphed tn every direction
On one side these souls experience the fruits of their past karmas,
which shed off after fruition on the other side, at the same time,
they bind fresh good or evil Farmas on account of their multtfari-
ous impure thought activities  This process has been going on since
etermty and will go on as long as the soul does not identify and
realise itself and does not adopt proper measures to walk on the

path of hberation It 18 due to these simultaneous operations of
fruitron and bond that souls tr. e from one condition of
Life to the other
1t should be noted that there are 8 main kinds of Karmas —
{e) Knowledge obscuring harma Jnéndvarnmya Karma) 1s
that matter which obscures the knowledge attribute
of the soul
(b) Conation obscuring Karma (Darshangyarnfya Karma) 1s
that matter which obscures the conation attribute of
the soul
(¢) Feeling Karma (Vedamya Karma) is that Karma, by the
operation of which mundane souls come in contact
with agreeable or disagreeable objects which 1n their
turn cause the feelings of pleasure or pain in the Soul
according to thetr various degrees of attachment and
aversion theren
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(d) Deluding karma (Mohamya Karma) 1s that karma
which obscures the attributes of right belief and right
conduct of the soul

(¢) Age karma (Ayu Karma) 1s that karma which causes
and determines the sojourn of a soul into a particular
body

{f) Body making harma (N4ma Karma) fs that karma the
operation of which causes condition of existence, for.
mation of different kinds of bodies and the change
from one to another condition of existence

(g) Famly deternimng Karma (Gotra Karma) 1s that
karma by operation of which a soul Is to take birth in
a high or a low family

(h) Obstructive karma (antardya karma) 1s that karma
which obscures the nfinite power of the soul

Out of these 8 karmas Nos (a), (b) (d) and (#) are known
as the destructive (ghétiya) karmas because they destroy the
manifestation ©of thereal and essential attributes of the soul The
mamfestation of these attributes in mundane souls varies inversely
to the proportionate decrease of the forces of these four destructive
karmas

The remamng four 1¢ {c), (e), (f) and (p) are called non-
destructive karmas (Agh4tiya Karmas) They are so called be.
canse they do not obscure the real attributes of thesoul but effect
only the external environments of the soul As mundane souls are
n_bondage of these 8 Larmas they forget their real nature and
never. ;eal?s?i‘hexr ‘true self and wander in different conditions of
existence, distressed discontent and yearning for sensual plea
sures

In order to avoid all this worry and to obtain real and eternal
peace and happiness it 1s necessary to get rid of the filth of these
karmas

Thus 1t 18 necessary for a mundane soul longing for eternal
happiness and salvation that it should identify and reahse itself
Identification means knowing the true nature of itself and the
karmic matter, which are two substances entively different from
each other

Real point of view 15 that which deals only with the true and
pure aspect of asubstance irrespective of its relation with other
substances

Practical point of view 13 that which deals with a substance,
having regard to its relations with other substances
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When we look at mundane souls from the practical point of
view, various kinds of conditions and modifications are foundin
them , but when we think of them from the real point of view, we
find that there Is no distinetion at all between them and the liber-
ated souls, v ¢, _the.mundane souls are in reality as free asthe
iiberated souls from all these conditions which anse from, and
depend upon the bondage of karmic matter with soul Whenever
any mundane soul taking the real point of view into consideration
identifies itself as qmte free and separate from matter, and
realises 1tself as such passions decreave and peacefulness increases
By this process of self-1dentification and self realisation, the past-
1 armas already in bondage with the soul shed off without frution
and before due time, and the inflow and bondage of fresh karmas
gradually stop Thus the soul following this path gradually im-
proves all round and sometime is able to ultimately, freeitself
from theze worldly conditions and 1tself becomes pure and perfect
{S1ddha Parmétma)

Gatha 8% Impure thonght activities, Svabhava Sthana here
means all the thought activities of soul, except the real and the
pure thought activities

Gatha 40 1 Stages of Duration bondage Sthiti bandha«

sthéna
2 Stages of Karmic nature, Prakriti Sthéna
8 Degrees of molecalar bondage Pradesha Sthina
4 Degrees of operation of karmas, Anubhaga
Sthéna
Bondage of karma is of 4 kinds having reference to—
1 Praknriti, the nature of the karmic matter, whether 1t 18

knowledg or ol ete

2 Sthiti the durationof the bondage, within which pertod
they will gradually shed off

3 Anubhéga, the mildness or intensity of frmtion, at its
maturity within its duration

4 Pradesha the quantity of the karmic moleculez drawn to-
wards, and bound to the soul

The first and fourth, 1 e , the Praknti and Pradesha are deter-
mimed by soul vibrations caused by therr actions of mind, body and
speech

Thus the nature and the quantity of the karmic molecules
bound to thesoul, vary according to the quality and intensity of
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the soul vibrn’tfuns and so there are different astages of karmic
nature {Prakriti Sthéna) and different degrees of the moleenlar
bondage (Y'radesha Sthéna )

The remamning two 1 e, the ** Duration” and the fruition of
karmic bondage are determined by passions, anger, pride deceit
and greed, ete

Thus the duration and fruition of karmic molecules bound to
the soul vary according to the mildness or intensity of the passions
and so there are different stages of duration bondage (sthiti bandha
Sthéna) and varfous grades of frmtion bondage (Anubhiga
Sthina)

Udaya Sthipa When the karmic molecules alrerdy bound
to the soul come into operation, they mamfest thelr mild or strong
fruition te, the effect So there are different degrees of the
operation of the karmas (Udaya sthinz) as well

Gatha 41  Thought activities of soul caused by operation of

__Karmas are of four kinds —

1 (A hemiha Bhiva) subsidential thought activity This
arizes by the subsidence of the deluding (Mohaniya) harmic matter

2 Destructive thought activity (hahfiylka Bhova) It arisea
from the destruction of any of the four destructive (Ghatiya) har-
mas

3 Destructive subsldentisl thoucht activity (hshayopashami-
ka Bhéiva) It anises by the partial destruction partial subsidence
and partial operation of any of tha destractive Karmas

4 Operative thought activity (Audayika Bhéva) It arises by
the operation of any of the harmas

In reality, the thought activities of a soul are innumerable, so
naturally there are various gralations in all the above mentioned
thought activities d to the subsid dest; fon and
operation, ete , of the Karmas

Gatha 42 1 Nucles (yom) 13 the place whereto the mundane
sould transmigrates after leaving thepreviovsbody  The process of
formation and development of the new external bedy beging
there Nuclei are of various kinds, accarding to thelr nature
structure ete

They arc eighty four Iakhs in number
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2 Physique {Isula) meansnatural constitution  Its character
)sties vary according to the kind of the material molecules of which
the external bodies are made The total number of the lands of
phystque 18 1975,000,000 000 00

Soul-classes (Jiva Samasa)

Thoase char: tics, by which dane souls, though
of many distinctions and kinds, may be distinguished by being
eollected into groups, are called soul classes

Their main divistons are 11 which are given 1n commentary
Gatha 15 17

Soul quests (Margan4) are those conditions, forms 1nd gualities,
cte by means of which or amongst which souls arc searched for
They are fourteen in number as follows —~

1 Condition of enistence (Gat1)
2  Senses (Indriya)
3 Lmbodiment {Kéya)
4 Vyoratory actisities (Yoga)
5 Sex inclinations (Veds)
6 Passions {hashsya)
7 Knewledge {Jngna)
8 Control (Samyama)
9  Conation (Darshana)

10 Thought paint (Leshy4)

11 Liberableness (Bhavyatva)

12  Right belief (Samyaktva)

13 Rationalty (Sanymtva)

14 Assimulation (Ahdra)

For detailed knowledge of all these techmeal terms consnlt

Gounmatsara Jiva handa and Karma banda transiated by Mr J L.
Jain, S B J Vols Vand VI
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50 All the aforesud conditions relate either to foresgn
substances or foreign modifications , hence (they) should be
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renounced Internal principle, 13 one’s own substince, 1, ¢,
soul (It only) should be reahsed
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61  Conviction (in things ascertained as they are) alone
without (1ny) perverse motive (1s) nght belief (Samysha
Darshana) {(Knowledge) free from doubt, (Samshay a), perver-
sity (Vimoha) and vaceilation (Vibhrama) 1s right hnowledge
(Samyah Jnina)
~ o~ -
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5% Comuction from waverng (Chala), impunty
(Mnla), and non steadfastness {Agirha) alone (is) right belief
Correct understanding (Adhigama) of what principles are
worth renouncing and what are worth realsing, (1s) nght
hnouledge
. .
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53 The external causes of right behef are the Jaun sersp
tures and the persons who hnow them, winle the destruction,
ete, of right belief deluding Knrma are said to be theanternal
causes
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54  Listen, (just as) Right Behef and Right knowledge
are the {causes of) liburation, (so) 1s Rught Conduct ‘There-
fore I shall deseribe Hight Conduct from (both) the real and
the practical points of view
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55 Right conduet from the practical pomnt of view, 18
to practise austerities from the practical stand pomt, while
Right Conduct from the real pomnt of view 1s to observe austeri-
ties from the real stand point

Commentary

Right belief Right hnowledge together with Right Conduet
were deseribed as the path of liberation tn Gatha 3

Belief in order to be called Right Belief must be free from
perversity and falsity of motive  Real motive of every mundane
soul bent upon spiritual advancement 13 the realization of the self
and the attzinment of true and perfect peace freedom and hapm
ness All other motives which do not lead towards this goal but
rather mislead the soul towards worldly plesures, which are in
reality the causss of misery are false and perverse It 13 also
necessary that right belief should be free from the defects of waver
ing impurity and non steadfastness In wavertng condition of
right belief 1ts substance remains quite sound but only the form
18slightly disturbed s the surface of an ocean s disturbed by waves
tollustrate which 1s generally guoted the example of a person who
worships shanti Natha 1n preference to the other Tirthankaras for
scquiring peace plenty and comfort

Impunty here implies the following five defects

() Doubt ‘Shankd), (b) Desire of sense pleasures (hamkshd),
{c) Disgust (Vichikitsd), {d) admiration of wrong believers (Anya-
drashti samstava)



Non steadfastness —This condition arises when right belief 13
not qute fixed 1n true nature of things For evample worship-
ping 1n one’s own temple in preference to the temple built by
others A person who has a steadfast right belief knows that it
does not make tae shghtest difference whether you worship 1n
your temple or 1n one bmlt by your nerghbour

The external cause of right belief is to study the Jaina Serip-
tures and to attend npon those who know them fully well with the
object of understanding the principles fcom them The internal
cause of nght belief 13 the subsidence or destructive subsidence or
destruction of the rigat belief deluding harma and of the four
error feeding (anantuncbandhi) passions  (For details see Gatha 26
Gomma sara Jiva Kgndaby Mr J L Jam S B J Vol V)

Right knowledge should always be free from doubt perversity
and indifference A soul possesaing right knowledge has clear and
correct k ledge ot the 1 lez and has the ¥ of
diserymination b_twsen what 18 worth renouncing and what 1s worth
realising

Along with these two 1 e right belief and right knowledge,
right conduct is an essential factor for the attainment of liberatson,
because neither any one of the three nor any two of the three can
constitute the path of iberation  Right conduct has been deseribed
here as being of two kinds  When austerittes eto , are practised
from the practical point of view, with the aim of attaining real
right conduct 2 ¢ self absorption they are said to be practieal
night conduct  Being ansorbea int one s own true nature {s the real
austerity and the same 1s the real nght conduet

CHAPTER 1V
Practicsl Right Conduet (Vy?vahéra Charitra)

FEATTA-STAEY T 7 1
~ >
TR IR 7 AT ) v3 )

geRPERTRE TR §R ifammy |
A fRgfaTRarHr WaR raarg 4 vz g

B6 Thought sctinity free from (al) pndertslomer
(imjurious to any of) the mundane souls {which 2re) koow®
as existing 1w (any of the varons Phytgnes, pode =0

-f

r AL



82 THE SACRED BOOKS OF THE JAINAS

classes, soul quests, ete, 1s the frst vow (non mjury),
Alnnsa
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57 A sunt, who renounces thought sctivity leading to
telling fusehood, on account of delusion attachment and
aversion 1s (sud) to observe always the second vow, (truth),
Satya
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68 He, who renounces the thought activity of piching
up articles belonging to another, Iymg 10 a village, a town or
a forest (1s said) to observe the third vow (non stealing),
Achsurya
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59 He who having seen the beauty of 2 woman, 1s not
moved by a desire for her, or whose theught activity 15 free

from sex ammate feeling (Maithuna Sanm4) (s said to ob-
serve) the fourth vow (chastity ), Brahmacharya
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80 The carrier of the load of (right) conduct, 1 ¢,2
sant, who having first formed the sdea of being unconcerned
with ell werldly attachments renounces them 13 smd to
observe the fifth vow of possessionlessness, (Parigraha Tyédga )
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81 A sunt, who walks upon a trodden path free from
living beings, 1n day time after seemg (carefully) a distance
of four arms length (two yards) shead, (is said) to observe
carefulness in walking (Iry# Sammti)
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62 He, who having d backbiting rid
talhing 1ll of others, self praising and harsh words, spean
what 13 good for himself as well as for others (is said) to have
carefulness 1n speech (Bhishd Samiti)
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63 He, who calmly takes food which 13 prepared not

by himself, nor that which he made others prepare for im
self, nor that prepared by others with his approval, and which
15 wholesome, free from living bemngs and given by another

(with devotion), 15 sard to have carefulness m eating (Eshanu
Samtt1)
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84 (A samt who has) acted with caren piching up,
and putting down, books, and jug (Kamandala), etc, 15 smd to
have carefulness .n hfting and laying down, (Adénd mk
shepane Samits),
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65 (A samnt, who) discharges his excrement, etc, m 1
place which 15 secret, and free from oll living beings, and
where there 1s no obstraction on hehalf of any body, (1s sad)
to have carefulness i excreting (Pratishthé pana Sammti)

FIGEEAIG TS I SR WA |
aRER) AYTH RN IREFRE 1 &5 1
RIGETHCHFROG AT H R |
SRR AN STTRAAT QR AAT 85 1]
68 R 1on of g teness, del animate-

feeling, attachment and aversion, and other impure thought

activities, 1s from the practical point of view, called control
of mind (Mano gupti)
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67 Renunciation of censurable gossip relating to
women, state, theft, food, ete, whick cause the bondage of
evil Karmas, or reframing from telling falsehoods, ete., (13
called) control of speech (Vachan gupti)
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88 Renunciation of bodily movements such as binding,

piercing, beating, contracting, expanding, ete, 1s ealled con
trol of body (hiy~ gupti)
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69  (From the real point of view) know, that abstain-
wg from sttachment, ete, 15 control of mind, and freedom
from falsehood, ete, or silence 1s control of speech
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70 (From the real point of view) refraining from bodt
1y movements, non attachtnent to the body, restraint of
body or renunciation of causing mjurv, ete, 15 called control
of body
Commentary

From the real point of view gelf realisation 1s the path to libera
tion but in order toreach the stage of self realieation it is neces
sary that certatn rules of conduct should be followed and practised
These rules are divided 1nto (1} Laymen’s rules of conduct, and (<)
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saints’ rules of tonduct The rules of conduct to be observed by
1ayman, only serve as a means to the partial control of s passtons.
If he wants to make furtber progress and attan perfection, he
must adopt the rules of conduct 1aid down for satnts  These rules
practisally consist 1n the renunciation of all worldly possessions
and oceupations

The practical rght conduct to be observed by sants1s of 13
Linds —
Five vows —
1 Vow of non injury
2 Vow of truth
¥ Vow of non stealing
4 Vow of chastity
& Vow of possessionlessness
The saints have to observe these rules fully, without any
blemish or transgression so that their thought activiies may
reman pure and undisturbed, and they may be able to apply them-
selves to self realisation
6 Carefulness in walluny
7 Carefulness in speaking
8 Carefulness 1n eating
9 Carefulness in hfting up and laying down
10 Carefulness fn exereting
Three kinds of control —
11 Control of mind
12 Control of speech
13 Control of body
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71  Worshipful Lords (Arhats) are those who are
entirely free from all the (four) destrutive Karmas, and are
possessed of the highest attributes, ommscience, ete, and are

crowned with the thirty four extraordimary glores, (Au-
shaya)



NIYAMSARA 37

Commentary

When a soul, following the rules of conduct laid down for the
gaints as given n previous Gthés realises the self and advances
on till it reaches the 13th spiritual stage of vibratory omniscient
{Sayoga hevall), 1t is then that the soul 15 called Arhat or the
Worshipful Lord In this stage the soul is st1ll 1n the physieal body
&nd reveals the Truth
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72 ‘Those (souls) who have destroyed the bondage of
the eight Karmas, are possessed of the eight great attributes,
abide at the topmost of the universe and are the most exalted
and mndestructible, are Perfect Souls (Siddhas)
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73 Those (sants), who are possessed of five hinds of
conduct, who have trampled down the fury of the elephant of
five senses, who ave firm 1n their determination and who are

profound 1 virtue are (called) Heads of the order of Sants,
(Achérya)
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74 'Those (samnts), who are brave, possessed of the

threc jewels, are preachers of the eategories enunciated by
the Conqueror (Jinz), and are endowed with the thought-
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activity of desirelessness, are (known) as the Preceptors
(Upddhyaya)
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75 Those who are free from all (worldly) occupations,
ate always deeply absorbed 1n four Linds of contemplation

(Aridhana) and are possessionless and delustonless, are (said)
to be the Saints (Sidhus)

Commentary
According to Jaina Philosophy there are 14 spirtual stages of
thought activities, which a soul, desirous of being liberated and of
attaimng perfection has to pass through Thefirst stage 1s of wrong
belief the second and third are the intervening progressive stages
of thought activities between wrong belief, and right behef of the
4th stage
A soul which enters the 4th stage is said to have reached the
thresh hold of Iiberation At this stage thesoul has got only right
belief As soon a3 that soul begins to follow the practical vows of
a layman it 13 said to enter the 5thstage Again when this very
soul, rising higher up renounces the world and observes the vows
fully and wholly, it 19sa1d to have entered the 6th and Tth stages,
where 1t1s known as a saint  While a saint remains 1n these two
stages and improves his qualifications so that he has the capacity of
controlling the whole order of saunts and supervises their general
conduct, he is said to be the Head of the order of saintsoran
Achérya, and as such he follows and practises the five kinds of con
duet as given mn Gatha 73
They are as follows —
(a2) Conduct of right belief (Darshanéchdra) performance
of all those duties which keep right beltef firm
(b) Conduct of hnowledge (Jnfind Achéra) minute and detail
ed study of the scriptures with the view of increas-
1ng right knowledge
(¢} Conduct of observing samntly character (Chéntra
dchara) Thirteen kinds of rules of conduct have been
deseribed 1n G&thds 56 70
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Observing those rules regularly and flawlessly with theidea of
realising the self is called Charitrichéra

{d) Conduct of nustenities (Tapdchira) is the proper and
regular observance of twelve kinds of austerities
(Tapas) as fasting ete (ude Tatwérth§-dhigama Sutra,
Chapter IX Sutras1920)

(¢) Condoct of soul force (Viryschfira) means the develop
ment of soul foree and repulsion of the harmic forces
with tke view of attaiming liberation.

An Achfrya, as defined above, himself practises and abserves
all the above mentioned five kinds of conduct, and instructs the
saints of s order todo the same Any saint of the order who
{s tn the Gth and the 7th stages is well versed in Jaina Seriptures
and 18 tapable of teaching and instructing other saints of the order,
13 called the preceptor {Upsdhydya)

All other suints who are neither Achéryas nor Upédhyiyas are
trown as Sédhus  They may be in any spiritual stage from the Gth
to the 12th stages where delusion i3 absolutely destroyed From
the 8th to the 12th, all are the progressive stages of meditation
In these stages a saint 13 deoply absorbed 1n meditation and self
realisation and thare it isimpracticable for himto observe and fulfi
the main and spe-tal duties of an Achérya or an Upddhydya

A smnt, after destroying the Delusion Karma (Mohaniya),
reaches the 12th stage and there finally destroys the three remain
ing destructive Karmas, 1 ¢ knowledge-obscuring, conation obscur-
ing and obstruetine harmas by dint of melitation and self realisa
tion Then he enters the 13th stage of Vibratory Ommscient (Sayoga-
Jina) where he is known a3 Arhat or the Worshipful Lord
The Worshipful Lord proclaims Truth to the world  When the same
scul or the Worshipful Lord s about to ba entirely freed from
Liarmas and his vibratory activity has ccased He 18 sa1d to have
entered the I4th stage of Non vibrating omniscient Lord (Ayogt
Jina) During thesery short perfod of this stage the soul destroys
the remaining four Non destructive harmas 1¢, feeling (Vedamya)
body making harmas (N4ma), family determining (Gotra) and sge
(&yu) Karmas Then the soul is finally free from all the Karmas
and has accomphshed a1l that was to be acconplished  Such a sonl
18 known 2t a Perfect Soul (Siddha) From the gbove we note that
a soul vhen it observes and follows the 13th rule of conduct,
remang either 1n the condition of an Achérya, Upddhydya or a
S4dhd and the attainment of the condition of being an Arhat or a
Siddha Is an outcome of the observance of the rules of Right Con-

e
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duet The Arhat and the Achéirya, Up4dhyéye and Sédhu are
said to be Mahén Atmés (Great souls) Al the abovefive e, the
Arhats, Siddhas, Achfryas Upddhydyas, and S&dhus are called the
five supreme Digmitaries (Pancha Parmeshthi) It is only these five
Digmtaries, who are worshipped by the Janas 1n general
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78 From the practical point of view, (all the previous
Iy mentioned) meditations constitute Right Conduct, that

(which 15 hnown) as Rught Conduct from the real point of
view will be described further on

CHAPTER V
REPENTANCE (PRATIRRAMANA )
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77 1am netther 1n any of the Soul quests nor I am mn
any of the Spiritual stages nor do I belong to any of the soul

classes I am neither the doer, nor do I make others do, nor
am I the approver of the doers
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78 I am neither hellish, nor sub human, nor human,
nor am I 1n the celestial condition. I am neither the doer,

nor do I make others do, nor am I the approver of the
doers
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78 I am neither a child, nor young, nor old, nor the

cause of any of them I am neither the doer, nor do I make
others do, nor rm 1 the approver of the doers
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80 1 am nather sttachment, nov aversion, nor delu
swon, nor the cause of any of them 1 sm neither the doer,

nor do I make others do, nor am I the approser of the
doers
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81 I sm neither anger, nor pride, nor deceit, nor

preed 1 am neither the doer, nor do ! muke others do, nor
am I the approver of the doers

Commentary

Real Right Conduct {s nothing elso but self roalisation Al the
medifications and impure thoaght nctivities which do not belong to
 pure 2ol ariso out of the operation of material harmas which are
in bondage with a mundane sou! In reality these are not the
natural aspects of the sont  hence for attainment of self realization
a3oul should think of itself againand again as quite free from,
ani ontoncerned with any one of them These impure thought-
activities, etc, srise out of karmic matter, soul s not, in reality
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the doer ot any oneof them This process of meditation 18 known
a3 self analysis (Bhed Viynéna) and 15 1ndispensable for the practice
of self realisation
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82 By practising self analysis, (a soul) becomes equa-

mmous and thus (gams) Right Conduct In order to fortify
ths (conduct) I shall speak of repentance, ete.
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83 He, who leaving aside (all) forms of speech, and
getting rid of impure) thought activities, such as attachment,

etc , meditates upon his own soul (15 smd from the real pomnt
of view) to have repentance (Pratikramana)
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84 He, who avoiding (all sorts of) transgressions

particularly, 1s observed 1n self contemplation 1s said to have

Tepentance, because he himself 1s the embodiment of repent-
ance
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85 He, who avoiding (all sorts of) disinclination to-
wards conduct, 18 absorbed mn self conduct, 13 sad to have
repentance, because he himself 15 the embodiment of repent
ance
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86 He, who avouding the wrong path, firmly walks in
the night path of the Conquerors (Jinas) 13 smd to have

repentance because he hunself 13 the embodiment of repent
ance

Argw @awrd Reeawr S 7 arg WRaAR )
G qR T IO IRFATAA X SR N S 0

TN QAW (99T a5y A yiRanfy

| SEETUEETH afAmagadt aaua i =9 1

87 A saint who nyvording all thorny thought actisities,
enjoys the modifications of only on unblemished thought
activity, 1s smd to have repentance , because he himself 15 the
embodiment of repentance
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88 A sant, who avording uncontrolled thought activt
ties, Is absorbed in the three-fold eontrol (of mind, body and

speech), 1s sud to have repentance,, because he himself 15 the
embodiment of repentance

A SEE W@ SRR GG a1
|t RFAT I MroRiifEgig n e n
‘ Ve



41 THE SACRED BOOLS OF THE JAINAS

o . ~ Qv

FTEAEAE vart 9 A g !

a nfmaggeay ReaRiegig U st

89 He, who avouds (both) the thoughts of pain and
1l wall, and entertains righteous and pure thoughts, 15 smd to

have repentance wn the aphorisms delnered by the Con
querors (Jinas)
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90 (Impure) thought activitses, (such as) wrong belef,
ete, have been experienced Dbefore since etermty, by a

mundape soul, (but) pure thought activities such as mght
belief, eic, have never been expenenced by ths son!
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91 He, who having completely renounced Wrong
Belief, (Wrong) Knowledge and (Wiong) Conduct, medidates

upon Right Belief, (Right) Knowledge und (Right) Conduct
(15 said to have) repentance
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92 Soul s 3 supreme category, Samnts absorbed mat
destroy the Karmas, therefore self concentration only 15 the
repentance of the highest order
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93 A Saint absorbed 1n self concentration, renounce:

all defects Therefore self concentration only constitutes th
repentance of sll transgressions
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94  He, whohavingunderstood the modes of repentance
as related m the senptures known by the nume of ““Pratikra

mans Sutra” meditates upon 1t, 1s then said to_have repen
znce (from the practical pomnt of view)

Commentary

In Jaina Seriptures the following s1x egsential duties have bee
preseribed for a saint —
1 Repentance (Pratikramana)
2 Renunciation (Pratydkhydna)
8 Prasing the Worshipful Lords (Stuti)
4 Obeisance to the Worshipful Lords (Vandani)
5§  Practising of equammity, (Séméiyiha)
6 Rel h of bodily h (K8y )
From the practical point of view, a saint 1ssai1d to make repent
ance, when he recounts his sins and transgressions committe
during the performance of his daily routine and makes penance fc
them tn accordance with rules laid down 1n the seripture calle
** Pratikramana Sutra” This kind of repentance is of a low:
degree compared to the repentance described in Gathas €3 to ¢
from the real point of view Practical repentance 15 only a stept
reach the real repentance which consists in directing the pur
thought activity of soul towards the concentration and realisatio
of the pure self This kind of repentance causes the shedding «
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Karmagmn a greater number and quantity than practical repentance,
and hay been termed Real repentance Thus for a sant, bent upon
attaining liberation, it 13 essential that heshould regard Real re-
pentance as the direct eause of Iiberation and should treat practical
repentance only as an auxahary cause to Real repentance

CHAPTER VI .
RENUNCIATION (PRATYAKHYANA )
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95 He, who having mven up all the forms of spzecls
and having detached himself from (all) future (thought-
activities), good or bad, meditates upon his own soul, (is said)
to have renunciation
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88 That which 15 by nature all knowing, all conating,
all powerful and all bhssful 1s “1” A nght knower should
realise himself as such -
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97 That, which never gues up its own neture gnd
never assumes any aspect of another’s nature, but knows

and perceives all, 15 “ 1 A night hnower should realise him-
self as such
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98 The soul, which is free from (four hinds of) harmic
bondage by karmas (Prakriti), by duration (sthiti), frustion
bliagt) and molecular (Pradeshi), 18 “ 17 (A

night knowcr) should realise himself as such and should
remain absorbed in that thought actisity only
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98 1 renounce attachment and absorb myself 1n non-

attachment and the soul only 15 my support, I give up all
the rest (A right hnower should realise himself as such )
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100 Soulonly (1s) 1in my bnowledge, soul {only) 15 1n
(my) belief and conduct, soul enly (1s) 1n (iny) renunciation
and soul (only 1s) n the stoppage of harmas and 1n pure,
conscious attentiveness (A right knower should realise him
self as such)
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101 Mundane soul 15 Lilled alone, 1s bors alone, dies
alone and alone becomes perfect after being Liberated from
Larmas (A nght hnower should contemplate as such)
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102 My soulis everone, eternal, and having know-
ledge nnd conation as (its) differentia  All the other thought-

sctuvaties are foreign to me, (because they arise out of soul’s)
connection with other (substances)
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103 Whatever wrongconduct1sin me, I give up with
three fold activity (of body, speech aund mind), and practice

equammity (Samayika) which 13 all (pure) and formless in
three ways
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10¢  Ihaveequanimity towards all hving bemngsand 1
have no1ll feeling towards any of them Giving up all de-
sires I resort to self concentration
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105 He, who 1s free from passions, has controlled his

senses and 15 brave enterprising and afraid of birth and re-
brrth {13 said) to practice happy renunciation
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108 Thus, the samnt who 15 constantly engaged in dis

tinguishing between soul and matenal karmas, can regularly
pursue renunciation with certainty

Commentary,

Practical Pratydkhyéna relates only to the avordance of those
thought activities and actions which are likely to arise tn a mun-
dane soul 1n future and caus~ distarbance 1n the observance of vows
without transgressions and 1n the performance of essential duties
Renunciation (Pratyakhyana) thus sigmfies a resolution to aveid
particular actions and thought activities {n future This has been
dealt with in gAthds 101 106 This kind or renunciation, although a
great check for fresh bondaga of eval Karmas 1snot by itself purere-
nunciation It 1s only an auxiliary cause to the practice of real re-

which 13 self absorpt In real jon  the soul
takes shelter 1n the pure nature of 1ts own self, and 1s not allowed to
be obsessed by any other 1des which does not relate toitself Inthig
kind of rennnciation, a saint realises himself to be all knowing alls
powerful, and all blissful , and thinks that there 18 no distinction
whatsoever between his soul and a perfect and hiberated soul
‘When he s thus absorbed 1n his own self, he hmself 15 really Right
Bellet, Right Knowledge Right Conduct Right Renunciation, and
pure constious thought-activity, all personified

This real renunciation 13 deseribed in githds 95-100 In gdthd
103 the author has referred to the practice of equammty (S4mé-
y1ka) in three ways, which are the following —

{a) Lowest way (Jaghanya) In this stage a saint resorts to
wn undisturbed solitude, and calmiy and cheerfully
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withdraws all his thought activities leading to mental
disturbance, and meditates upon practical Iught
Beliet, Right Knowledge, and Right Conduct For
illustration, he thinks of the nature of the seven prin
ciples (tattvas) and twelve kinds of meditation (BhE
vané), etc  This way of meditation Serves only as &
stepping stone to the next higher way

(b) Middle way (Madhyama) In this stage, the saint with-
draws his thought activities from ail the external
objects, and is mamly concerned withdifferent aspects
and attributes of soul itself It isakind of medita
tion only, and a stepping stone to the highest way

(¢) Highest way (Uttama) In this stage the saint with
draws his thought activities from all sorts of wavers
fng contemplations about soul, and becomes entirely
and steadfastly absorbed in hisown self It 18 self-
realfsation and in this conditton he enjoys true peace
and happiness It 13 pure thonght activity, wathout
any sort of attachment or aversion, and so causes shed-
ding off of pastkarmasina large quantity It Is

real equammity and it alone iz real renuncia
tion

CHAPTER VII,
CONFESSION (ALOCHANK)
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107 A sunt, who meditates upon soul gs free from
quasi karnue matter (No Karma), and Larmic matter, and
devoid of mon-natural stinbutes and modifications, (13 said)
to huve ‘ confession” (Alochana )
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108 Nature of confession 1s, here, said to be of four
Linds n the scriptures, () confession (Alochans), (b) eradica
tica (Alunchhana), {¢) non deformty (avikntikarana), and
(d) purity of thoughts (Bhdva shuddhi)
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108 Know lum, who, having fized histhought actvity
in equanimity, realises hig soul, as observing (the practice of)

eonfession (Alochana ) Such 13 the teaching of the supreme
Conguerors
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110 Independent and eq thought-activity of
one s own soul, capable of extirpating the root of the tree of
karmas, 15 said to be * the eradication” (Alunchhana)
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111 Te, who realises his soul as free from Larmas and
as an abode of pure attributes, obtamns non deformity (avik
rat1 karana) in equanimty
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112 Freedom of thought actity from lust, pride,
decert, and greed, ete , 15 purity of thought (Bhdva_shuddbi )

So has been preached to the deserving souls by the percewvers
of umverse and non universe

Commentary

Thig chapter confession (Klochans), has been dealt with from
the real point of view only

Confession (Alochans) from the practical point of view means
full and voluntary acknowledgment of one’s own faultsand trans-
gressions to the Head of the order of saints It 13 not pure, but
good thought activity It 1s only an auxiliary cause to the real con-
feasion It can not destroy karmas i as great 2 number and quan-
tity as the real and pure confession does Realigation of one's own
soul, as quite free from all foreign and 1mpure thought activities,1s
the real confession In this condition, all the four kinds of confession
as given in githg 108, are observed simultaneously Withdrawal
of thought-activity from & fault or defect which a saint has to
acknowledge before the Head of the order 13 the real confession,
(Alochand) and it ewsts when he 1s absorbed 1n his own pureself
At the same time, s pure thought activity causes the shedding off,
of karmas which were bound to his soul on account of the defects
of transgression, which he has to acknowledge before the Head of
the order, and of other karmas previously accumulated This
process is known ag the eradication of the karmas (alunchhana) In
the condition of self absorption it 13 self evident that therecan be
no attachment or aversion of any kind in the mind of a saint, which
may mar the natural beauty of i soul That is, why 1t 1s sard
that real confession includes non deformity, (Aviknit: Karana)

Agein it is qute apparent that in self realisation  soul is prac-
tically free from passions and destres such as lust, pride, anger,
ete  So purity of thought (Bhéva Shuddm) also exists simultane-
ously with the other three inreal confession The main object of
the author 13 clearly to emphasise that a samnt should not rest con.
tent, only with practical confession, butif he wants to make any
real spizitual progress, heshould real
is the cause of liberation from karmic bondage

n, whichonly
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CHAPTER VIII
EXPIATION (PRAYASHCHITTA) .

geaffiiadaraRuE FQReE wE |
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118 Thought activity of observing (five) vows, (five
kinds of) carefulness, character and self control , or attentive-
ness to the restraint of senses, 15 espiation (Présyashchitta)
It should be practised constantly

PRSI EEIUEFAETT Ry |
qrafes R Reraisem o fegadin 1 i
T EgTrRraETET Gy |
qraiad wiya Aeggiear g e 0|
114 Beng 4, 1n the contemplation of destroy-
g (or subsiding) ete, one’s own (impure) thought activities,

anger, etc , as well as, meditation upon the attributes of one’s
own soul, 15 sa1d to be expiation from the real point of view

FIg TR ARG WATIGSAAY A T
TR 7 A Sty ge agfEwme u
I THAT AT TANEET AT AT T
F 0y X S FAF g IgiEeRaangE 12w
115 (A sant) verily, conquers the four hinds of pas-
sions (thus), anger with forgiveness, pride with self hum-

lity, deceit with straightforwardness, and greed with con-
tentment.
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116, Asamtwhois constantly absorhed m the supreme
knowledge, compreh or ¢ of his own soul,
(15 sa1d to) have expration

% agan witmqu g awae Aafe asd |
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% agat wiis g araeangr wediat g9 )

wafigw aEfimiwsae gaeg ) el

117. What more need be saud, know the complete
observance of the best austenties by great sunts to be exps-
ation nlone It 1s the cause of destruction of varous karmas
{in larger number and quantity)

YA AARTGE NGl |
Fa Bawal safsd aF amrn 2tz
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118 Group of meritorions and demeritorious karmie
molecules accumulated (by 2 soul), during its mnfimte (num-

ber of previous) lives, 15 destrayed by the observance of
austerities, so (practising) austerities (is) expration

TOEETATATIY T FETHITIRTR |
wwfy @weg oAy @v WU &Y @t ete
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XA wF TTRATT T W, G N 228 1
119 A soul, with the thought actinity of bemg under
the shelter of 1ts own (true) nature 1s capable of renouncing

all (other foreign) thought activities  So self concentration
18 the complete (expiation)
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120 He, who avoiding good snd bad forms of speech,
snd bemg free from (impure) thought activities, such as

sitachment, etc , meditates upon lis own soul, (s said), as o
matter of fact, to observe the rule (of expiation)

e . .
TSR RWE aREeg e
K3 ~ -
T &Y QU g e n gk
SARTEET Raparg  wieReameag )
WA REATEGAT G i flEaed 1R
121 He, who discarding the 1dea of the dursbility of
other objects, such as body, etc meditates upon his own
soul, with concentrated mmd (1s said) to have a “withdranal

of attachment from body ¥ (Kdyostsargn) (It 1s also expia
tion}

Commentary

Though a saint generally tries s best to observe his vows and
follow his daily routine regularly and cautiously still 1t some
times, happens that on account of the operation of some conduct
deluding karmas, his thoughts and actions fall short of the requisite
standard Thus a slight defeet or flaw appears 1n the observance
of his saintly conduct and on account of this demeritorious karmas
arebound tohis soul In order to counter balance ar reduce the
effect of these karmas so bound, he 18 required to resort to the prac-
tice of expration

The word Préyashchitta means purification of one’s soul from

( sIns cemmltted Asaint whenever any transgression 18 commite
ted hy him, goes to the head of his order and frankly acknowledges
s faults before him, and whatever punishment 1s proposed by him
by way of atonement, he gladly accepts and complies with the orders
with proper care and caution 1his 13 called practical expiation

o,
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After all, though 1t 15 good, yet1t {s not quite pure thought activity
As pure thought activity alone 13 the cause of shedding off of
karmas 1n large number and gquantity, hence purity of thought«
activity only 18 the real expiation

Passions are the main causes of karmic bondage As long asa
samt is even slightly 1inclined towards any passion heis sure to
commit sin  Therefore 1t 18 necessary for lm to conquer anger
with forgiveness, pride with humility, deceit with straightfarward-
ness, and greed with contentment Having thus subdued the pas
sions, he should meditate upon the real attributes of his own self
and try to realise hig real nature  When he 18 thus absorbed in his
self without any sort of attachment or aversion, and free from all
sorts of activities of mund, body and speech he 13 only then
possessed of quite pure thought activity It 1s the stage of self

concentration which 1s the best of all austerities This 1s the only
real expiation

CHAPTER IX
SUPREME EQUANIMITY (PARAMA SAMADHI)
TIQIRTRERT TR= v |
S WAl ARG TCTTAIS 87 a5 I (R] W
FuAERAET  aftearear Saqera |
qb SAALTEER GTAGUNY Saaer 11 1R )

122 He, who giving up the movement of uttering
words, realises s self with non attached thought activity,
{15 smd to have supreme equammity (parama samidh)

HAAEATIN g AR GI R |
S AT TEIW WATAE T TG 0 3Ry N
[EAAAAATAT § TREATIT GIAeArRT |
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123 He, who while observing self control, vows and
austerities, reahses his self through righteous concentration

(Dharma Dhydna) and pure concentration (Shukla Dhyéna)
{15 sa1d) to have supreme equanimity
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124 W hat 1s the good of residing 1 fareet, srvndioae
tion of body, observance of vanous fasts eulvef y nrtaw,
and Leeping silence, ete, to a sant who s drend efepmck
mity
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125  He, who 13 detached from o' = cmres goeoms
abserses threefold control (of body, m.a? ek eppurs ’:::

restrains his senses, {15 said to hars) sas?
Rerdlrn gy,
according to the preaching of the omz e « sy
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126 He, who 13 evenly dissung y 4,4 §

beings, mobile and 1mmobile (s g1y, Soall Ty
2 by

equanimity, according to the Ff&ch—s;@é’:’) o dfast
Srrsient.
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have) steadfast equanimity according to the preaching of the
ommiscient

e O g e g A g s g)
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128 He, in whom attachment and aversion do not

create any disturbance, (1s said to have) steadfast equam-
muty, according to the preaching of the om t

MW I|T Wy = fEmEn
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129 He, who always refruns from panfal (Arta) and

wicked (Raudra) concentrations (1s said to have) steadfast
equammity, according to the preaching of the ommscient

NI T 9H T 0T I=HR Rymran |
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180 He, who always reframns from merntorions and

demeritorious thought activities (1s said to have) steadfast
equammity, ding to the f hing of th

St g e W Eht sl T fean)
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T WIANGE 107 iy Fafeamaa 1 132 0
131 He, who always refrains from msibility, mdulg-

ence, sorrow, and ennut (1s said to have) steadfast equammity
according to the preaching of the omniscient
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132  He, who always refrans from disgust, fear, sexu
al inchination, etc, (15 said to have) steadfast equammty, s

cording to the preaching of the ommiscient
St g vt = @H = s wory R
wa qms e IR kel zze

Qg ek o @ = v vl Revw: o
aoT @raas ey g a2y
133 He, who always practises concentration ey
or pure (15 said to have) dfast ¥, erding te
the preaching of the ommiscient N
Commentary

All self control, vows and austerities, ete, 2z ghrewn ¢
practised chlefly with the object of developizy tsp au .”;:
oo

supreme equanimity
We find that all living beings in'the urrvess

and they exist in different forms and condmmﬁ f; b

to the various operations of their respective kar, “;‘1.2 :’“x:’.:;
people engaged in different pursuits, deal w & ges "’:‘h—u v
living beings, they generally act as tbeuiw‘m;ud;lcrwﬁx
interests gwde them A person is sttazhg ;‘7 t;: p:z,m‘x
whether amumate or inamimate, which e fo 47 ~‘; ehest
gble to his senses and mind, and he me“m"al B9be g,
them He s aversely inchined towards thog oy ¥ D ooy
way hamper his enjoyment of sensua} p"lsureg,l ’;’4 WL §r gmy
him 10 carrying out s designs gre oo, TR why eet
friends even to such an extent thathe Hestt, 30 by g, gatin
thers Trose who oppose him, arg oy d":j“!h,s Intercats thh‘
times to such an extent that he attempty g 4 enermles nnl

kzove them
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When a person looks upon other living beings from the real
stand pornt, he sees that as far as their pure nature and attributes
are concerned they all are Perfect and Liberated Souls, and then he
has no attachment for some and ayersion to others His thought~
activities then remain perfectly even and tragqul

A saint working for the itberation of his soul, always triesnot
to be disturbed by any worldly objects amimate or 1nanimate

CHAPTER X,
SUPREME DEVOTION (PARAMA BHAKTI}
3 o -
TR W W FUF | FEh
e g fsgias i & {faiR wad ngzen
FEITRIAIAY 97 qie TN WER TG |
S ~ N o Y
AT g Aaiaaimaadii S owad i 13 0
134 A samt or 1 layman, who entertains devotion for
right belief, right knowledge and night conduct (s said) to

have devotion leading to Liberation  This has been sud by
the conquerors
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136 He, who Lnowing the varions attmbutes of the

Laberated Soul entertains supreme devotion for them, 1s from
practical point of view, said (to have devotion)
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188 A samnt, who Leeping hunself on the path of

liberation entertamns devotion leading to liberation, realises
hus soul, through 1t, as full of independent attributes
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137 A sant, who having renouuced attachment, ete,
& shsorbed 1n hunself, (13 sud) to have devotion for medita-
tion  Who else can have such meditation
AR ARY A g e g
& IR 3TEE 9 9% 8 a0 W3 0
[IRTRAITR WEAW T A G |
T AAARYE: ZAT T S WA B i )
138 A saint,whohaving got rid of all foreign thought.

activities 13 absorbed sn hiumself (12 s1d) to have devotion
for meditation  Who else can haive such meditation 1

FrdaRiReye R Sugsfaasg )
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139 Natural thought nctiaty (of a sunt) who, having
given up perverse motive, cont=mplates upon the Pritesples,
ted by the Cong 18 | y
FERR TR U T Ity |
mm ey o
=31<8 H:El ¥E § WWH 29‘, ”
TTAHETAICRT 7 T AT
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140 The greatest Conquerors, Nishabhy a0d ot}
being thus absorbed 1 supreme devotion g5, self med mtm
tation

have attained the perfect bliss of llbﬁmtmn’ theretor
tice supreme devolion for self roeditatson, ¢ Prace
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.Commentary

Devotion includes prat sing (stuti) of and obeisance (Bandara)
to the Worshipful Lords the two out of the six essential daily
duttes of a saint Devotion should always be free from any per
verse motive, 1 e , one should not expeet any worldly gain as a fruit
of dovotion, rather he should look upon 1t only as a means to the
purification of thought activities, which lead to self realisation and
Iiberation

It 15 necessary that one should first acquaint umself fully with
the various attributes of those whom he worships and then con-
stantly meditate upon them This kind of devotion fs not purc and
real devotion ft 18 only a righteous thought activity and sevves

only as an aucilhiary cause to the practice of real and supreme
devotion

In practising real devotion one has to renounce all foreign and
1mpure thought activities, such as attachment, aversion, ete, and
keeping the real mature of the principles enuncra’ed by the Con-
querors, 1n his mind  as bases of contemplation 1s abzorbed 1n one’s
own pure self, with the motive of attaining Iiberation

CHAPTER XI
REAL INDEPENDENCE (NISHCHAYA AVASHYAKAY
S @ FA( FOWTH A g T WS T
FRTETHI mzagmsfn% EgA U 22 0
rn TORTLITFAL 6T g: w7 m"tzmm'ﬁq !
wafFarTad Prgfarme gier widga 1t 1R 1t
141 He, who does not depend upon others, 1s said to

perform independent action  (This action 1tself) 15 capable

of destroying Larmas, and, o, 1t has been deseribed as the
path of hberation
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142 He, who does not depend (upon others) 13 called
avasha (Independent) The action of an Avasha should be
tmownto be Avashyaha (Independent action) This 1 the
yesson, the way and the (Ideal, 1 ¢ ) iberation from material
bodies It 1s the denvation (Nicuktr) (of the word &vash-
yaka) -

Tz S R AR HoTE A HGTAAT L
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143 A sant, who engages imself in evil thought-
a~tmties, and depends upon other (objects), does not therefore
possess the distinetive feature of Independent Action
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144 A suint who engages himself 1 good thought-
schinties, ako depends upon other (objects) snd therefore,

bis action (too) does not possess the feature of mdepend-
¢nee
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145 Even be, who meditates upon the attributes and
the modifications of subst , 15 not 1nd dent, such has

said by the samnts, who T
n sre § S5 Ol
beel s ree from the darkness of
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158 Doing repentance by mere words, practising re-
nunciation and obsetving vows, only by recitation and making
confession by speech alone should all be known as mcluded
1n the study of scriptures (SvAdhydya)
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154 1f you have the capacity of practising repentance,
etc, 10 the form of self-concentrstion, then do practice as
such, and if you are not capable of doing 1t, then you should
have at Ieast, firm belief 1n that

s R g g e
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165 There are various hinds of (mundane) souls, kar-
me bondages are of multifamous varieties, snd Labdhis
(Acqusitions of knowledge, etc ,) are of different kinds There-
fore, one should avoid enterning into (mere) verbal contro

versies with one’s own co religionists or those professing
other faith
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168 Just as a person getting hold of some treasure,
enjoys 1ts fruits tn his own native place, simlarly a right
knower giving up the groups of all foreign objects, enjoys the
treasure of self knowledge
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167 All ancient great men, by having thus practised
(Avashyaka-Independent Action) and passing through the
spiritual stages of ¢ Perfect vow” (Apramatta Virata), ete,
kave become Ommserents
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168 1Itis, from the practical point of view only, th;e
the Ommscrent Lord, perceives and knows all , from the real
stand point, the Omniscient percewves and knows his own

soul only
by

Commentary

In the Commentary under Chpter V, it has been explamet tt*
there are six essential daily duties preseribed for againt ¢
are called the ‘‘Shatdvashyaka Karma’ of asaint  fn th soresze
the Learned Author, has mawnly dealt with these doties froo £
real point of view

Vide Ch V for Pratikamana

Ch VI for Pratyskhydna
Ch IX for Séméyika
Ch VIII for Kéyotsarga

The word Avashyaka which included the €r &-mzal duties
detalled in Chapters V, VI VIL, IX, Xpss.. oze Cispter boen

"
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usged 1n its etymological sense The word Avashyaka has been
dertved from Avasha which means indepeadent thus the action
of an independent saint 18 called an Avashyaka karma, or independ-
ent action

A really true and independent sant must refrain from all good
and bad thought-activities At the same time it 18 necessary for
him not to engage himself 1n the flickering thought activities con-
cernng various attributes and modify ons of all thesix
{Dravyas) He should devote his whole attention to the realisation
of the pure natare of his Own Self It Is only 1n this condition of
gelf absorption, that a saint is sard to perform Avashyaka Karma
(Independent Action)

If a saint or a layman merely observes his respective duties and
vows, without having self absorption as his real aim, he falls far
short of the standard and cannot be called the real follower of the
path of the Conquerors He1s known as a Bahir-Atma or External
Soul, while a samnt or a2 layman who believes in this Avashyaka
Karma of gelf absorption and tries to work up tothat and does not
restrict himself merely to the observance of external formalities, is
called an Antar Atmé, Internal Soul

The seeker after truth should first serutimse minutely

and carefully the principles laid down in the Scriptures by
the Conquerors and being convinced of their truth he should
follow them calmly and peacefully and should avoid all verbal
wrangles or controversies with his own co religionists as well ag
with those professing other faiths Seekers after liberation
should thus follow 1n the footsteps of their ancient great spirttual
Leaders who by practising Avashyaka or independence have attain-
ed Nirvana

CHAPTER XII
PURE CONSCIOUSNESS (SRUDDHA UPAYOGA )
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169  Just as Iight and heat exist simultaneously 1n the
sun, so 1t should be known that conation (Darshuna) and
Knowledge(Jndna)exist simult ly nan Ol soul
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160 If any one argues that really knowledge Mumi-

nates other objects only, conation slluminates soul only, and
the soul yiluminates itself and other objerts, (continued)
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181 If kpowledge illuminates others only, then it
means that conation (which 13 smid to hnow soul only) 18
different from hnowledge, thusit 1s said that conation has no
concern with other objects
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182  (If) soul illuminstes other {objects only), then

conation would be separate from sou), becsuse, 1t has been
sa1d, that conation has no concern with other objects,

TRl IR TEERGA {AU v
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163 From the practical pont of view (just as) know-
ledge illumunates other (objects), so does constion From
practical standpomnt (just as) soul illumunates other objects,
so does conation (also)
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164 From the real pomnt of view, (just as) knowledge
illuminates the self (only), so does conation From the real

standpomt (Just as) soul :lluminates the self (only), so does
conation (also)
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165 (From the real point of view), ommscient Lord
realises the nature of the self only, but not the umiverse and
the Non umverse If one argues like that, what blume can
be lard upon him ?
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168 That knowledge, only, which knows materal and
mmmaterial, conscious and non conscious, the self and all

(other} substances, (s known) as direct and beyond the cog-
misance of the senses,
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167 He who does not coaste all the 2fovesaid sob-
stances together with ther yanious sttnbutes and modifica-
tions sumultaneonsly , {15 s21d) to have mndirect constion.
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188 (From the practical point of view) 2z omniscien
Lord knows the Un.serse and the Mos-ogiverse- Bt oof the
soul If any one zrgues lile thet, whyt Blres e4n B lid
upon ham 1
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T HEESAE 9wl ST "'TT- T 53}
mmmﬁw ﬁT‘T‘?H? oty ]
mmmﬁ:ﬁaﬁﬁﬁsug"
168  Knowingstheioostemtos of ¢ xo2, 2o
2 soul (alweys) koows the st o0 WA:“‘),;‘Z&:

know the gonl, {then 1% tmeser,
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2 THE SACRED BOOKS OF THE JAINAS

170 Knowledge can not exist without soul, nor can 2
soul be without knowledge, there can be no doubt in this
Therefore just as hnowledge illuminates the self and other
(objects), so does conation (also)
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171  An omniscient does not know or conate by volun-

tary exertionitis, why he s all knowing and has thus been
said to be free from (fresh karmic) bondage
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17273 Speech ansing from thought-activity 1s the
cause of bondzge m & mundane sout, while speech independ-

ent of thought actinity cannot cause any bondage mn the all-
knowng (soul)

Words uttered voluntanly do cause bondage 1n a mun-
dane soal, while involuntary flow of speech does not cause
any bondage in an all knowing soul
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174 Anommscient does not stand, sit and walk volun
tanly therefore there 1s no (fresh harmuc) bondage (Bond
age oceurs only 1n that soul), which 1s, operated upon by the
deluding harmas and 13 after some object of senses
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175 No sooner the age Larma termunates, than 2ll the
remaiming harmas also are destroyed Then immediately
(the soul thus freed) goes to the topmost of the unnerse in
one single mnstant only
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1768 (A perfect soul 15 really) free from birth, old age
and death (It 1s) pure, supreme and devod of the eight
karmag It possessesthe four fold nature of being ali knowing

ete, (1 ¢, all conating, all bhissful and all powerful), (and 15)
mdivisible, indestructible and inexhaustible
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177 (A perfect soul 1s really) free from obstructions,
independent of the senses, unparalielled, liberated from mer1-
torious and dementorious karmas  (Again 1t1s) free trom
rebirths and 1s eternal, non-transient and independent
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1%8  Where there 1s neither pain, nor pleasure, nor

annoyance, nor any obstruction, nor death nor irth, there
, only 13 Nirvédna (Laberation)
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170 Where there are neither senses, nor1s there any

calanuty ynordel nor ast h nor sleep, nor desire,
nor hunger, there only 1s Nirvana,
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180 Where there are neither any karmas, nor quasi-
karmas, nor 1s there any anxiety, nor painful or wicked con-
centration, nor righteous or pure concentration, there only 1s
Nievéna

ey YA FTaET T 5 QRA |
Frails g Sftud SR@Ew i it

s

'
'
}
{
§




KITAMSARE. _

i St AreEd T S Sl

SmefopArmRTe AT 151 0

181 (In the state of Nireipa) ave form? Perfaet Fzove
ledge, Perfect Bliss, Perfect Power, Perfest Prmmersiom, -
materiahty, Isoess (Astitva), spatulty (Frzdasloey” go
formlessness (Amurtatva)
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182 Nirvina means the S2f%5 30 37 mpsnic 222
the S:ddha means Nirvina, soob Eos Semnin s g_';:g:,.:
querors) A soul, liberated from ke, prer ot fmpan
most of the Umverse iy
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183 Movements of souls gud prape,. e Yrown
3 co extensive With the medigm o¢ :‘ﬁ~ ate

They can not go further, biezms g2 = {Diamtyeibira).
motion 8 0 mediem of
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177 (A perfect soul 1s really) free from obstructions,
independent of the senses, unparallelled, hberated from meri+
tortous and demeritorious harmas (Agam 1t1s) free trom
rebirths and 1s eternal, non transient and independent
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178 Where there 1s neither pain, nor plessure,

| annoyance, nor any obstruction, nor death nor barth, + ¢
only 15 Nirvéna (Liberation)
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170 Where there are nerther senses, nor

calamity, nor delusion, nor astonishment, nor slee;
nor hunger, there only 1s Nirvina.
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180 Where there sre neither an -~
“karmas, nor 15 there any anxiéty, no-

centration, nor righteous or pure cor'
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N -
“d periect krowledge  On account of the tota) destraetion of
#szowledge-ob ard b Larmas  both
s7ledge and conation exist and work simultaneously jost as
¢ and heat exist 1n thesum and work mimultaneously Inthe
{of souls, who have not d conation d
wledge , both do not work simultaneously Natural Lrowledge
:ratural conation as deseribed 1n Gathas 11 and 13 respectively,
the innate attnbutes of a soul, mnother words they are the

-fect knowledge and perfect conation as found exsting and
Yrlang y 1n the 1t
f~ Inthe pure ard perfect conation ard knowledge of the omm
4 fents all knowable objects are reflected, without any effort
hatsoever, on the part of the ommscient somls Thus when
feis €ad, that from the real point of view, the ommscient soul
t“nows the self only, 1t means that the soul knows the self together
#iththe reflection of all the objectsin the Unerse and Non um-
verse simoltaneously  Itis only 2 mode of expression to say, that
from the real stand point the ommscients hnow theself alone  As
practical point of view deals with a substance, having regard toats
relation with other substances wherefore 1t:8 also quite trueto
gay that from the practical point of view the ommsaents know ail

Itis merely another mode of expression All includes the self as

well Thus from whatever pont of view we consider, we arnive

at theconclusion thatan ommscient soul knows theself and all
other substances simultancously

Soul 13a substance, and knowledge and conation areits two
fonate attributes Substance is nothing else but another name
mvento the sum total of )ts attributes and modifications A subs
tance cannot funetionindependently whatever 15 done by 1,13
done solely by virtue of 1ts attributes and modifieations
When onesays that soul conates and knows the self and alt
other substances,1t hasto beadmtted that perfect conation and
perfect knowledge alsa conate and know the self and all other subs-
tances at the same time

Every 1 1 1l hoth itself and all other
objects within1ts range  Conation and knowledge illuntinate both
themselves and all other objects

1f knowledge be assumed as not knowing the soul, then it will
never be possible for any one to know the soul and it will be shee{r
nonsense to talk of soul, self knowledge, self realisation and self-
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(by me), on bemg prompted by Devotion for ScrlP‘““{
(Pravachana Bhakti) If there are any inconsistencies [
the description), the scholars should remove them and mek
{this treatise) complete -

$emTa gt ¥ fEh gat ant ! ,
¥Ry T e TwlE g g oAk
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Jut ast wear =alh avgaea e 0l
185 If any (persons) find fault with ths lovely patt

(of liberation), simply through malice, then (O disciple) 0

hearing their words, do not be laching 1n devotion to the patl
of the Conquerors
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188 Having uuderstood the teachung of the Conquerors
which are free from I have posed this

treatise styled ss “ Niyamsara,” with the mamn object of &
seli-meditation

Commentary

A perfect Iiberated soul 1 absolutely free from all sorts of 1me
\p\uhes and 1t shines forth in its true nature even when a soul 18 3n
' the position of an Arhat, though 1t 18 st1ll 1 bondage with the four
pon-destructive (Aghltiya) karmas  but 1t 13 free from all the four
destructtve karmas, which obscured fta real attributes Aslong as
the non destructive karmas are not exhausted the soul of the Tord
Arhat remains in a highly refined physteal body (Parama audérika
sharira) The Ommscient Lords being possessed of vibratory
activities, move about and preach Truth to the world
Both the Siddhas and the Arhats are posseseed o
attentiveness (Shuddha Upyoga), which Includes bot;";‘:ff:':t‘sc";gﬁ
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01 ahd perfect hnowledge On account of the total destruction of
ae knowledge-obseuning and g karmas  both
Fowledge and conation exfst and work simultaneoasly, fust as
ight and heat exist in thesun and work simultaneously Inthe
aseof souls who have not attained omniscience, conation precedes
nowledge , both do not work simultanecusly Natural knowledge
,md natural conation, as described in Gathas 11 and 13 respectively,
jere the innate ottributes of a soul, 1n other words they sre the
perfect knowledge and perfect conation 8s found existing and
: working | y in the \
5 Inthe pureand perfect constion and knowledge of the omni.
stients, all knowable objects are reflected, without any effort,
{whatsoever, on the part of the omniscient souwls Thus when
fltls az21d that from the real pomnt of view, the omniscient soul
" know s the self only, it means that the soul knows the self together
with the refiection of all the objects in the Universe and Non uni.
verse simultancously [t s only a mode of exhression to say, that
from the real stand pownt the omniscients hnow the self alone  As
practical point of view deals with a substance, having regard to ftz
relation with other substances wherefore itiy ajso quite tryeto
6ay that from the practical point of view, the omniscients krow a1}
Itis merely another modeof expresston Al includes the se'f as
well Thus from whatever pointof view wWe consider, veap-s
at the conclusion that an omniscient soul knows the self agd 2l

other substances simultaneously

Soul isa substance and knowledge and conation arests trs
innate attributes Substance 13 nothing else but another xa~e
given to the zum total of its attnbutes and modifications 3 gt
tance cannot function independently , whatever is dore by stx
done solely by virtue of its attrnibutes and modificationy 7

When one says that soul conates and knows the seree 5™
other substances, it hasto beadmitted that perfeet prarrad
perfeet knowledge also conate and know the self ang ;7 ptesw
tances at the same time .

Every luminous substance iluminates both i g/ sfeeive
objects within 165 range  Conation and knowloiy roraet 7z
themuelves and all other objects

3£ knowledge be assumed as not knowmg s, # 722t will

never be possible for any one to know thes'a 15 Lo sngep
nonsense to talk of soul, self knowledge ecas®irzng yurr.
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e it e
concentration  In other words, path to liberation and tiberatle
itself will become quite meaningless N

B

Tn Gatha 171, it has been laid down that neither knowledge s
exfst without soul nor can there be a soul without xuowledge B
a8y because knowledge being the sttribute of the goul, it “‘;
never enst independently Ifitls safd that knowledge does %0
Fnow the self, then it means that it is quite separate from sodd,

whichitisnot Therefore knowledge knows both the sol 2 We\h
as all other objects

It1s a well known prineiple of Jainlsm that defusion, amch-!
ment and aversion, ete , are the maln causes of karmic bondage with’
thesoul The Omniscient Lord having already destroyed the delud-,
ing karma (Mohamiva), it is entirely impossible that sny fmpure
thought activity such as desire, etc , should anise in Him  Owing
o the destruction of the knowledge and conation obseuring karmss
and attainment of perfect knowledge and conation, every knowable
object is automatically revealed to Him, and nothing remafns which
he may demre to know The action of a vibratory omniseiert,
(Bayoga Keval) in moving sbout, and preaching Truth, etc, 28 «
not volitional  they are dueto the aperation of the remsining fonr
non-destructive karmas They arc 1in a way like the reflex actions
of the nervous system

When the Lord Arhat, on the termination of His age karma

destroys all the remaining karmas he 1s absolutely liberated from
al] the mater1al bodies, fine or gross

He s pure, perfect indepenu
ent, free from rebirth, all bitsstul, has accomphished a)] that was
tobe atcomphished and as such, ascends directly upwards by force
of nature and there abides at the summit of the Universe Heis
then called a Siddha (a perfect iberated soul) This econditron of
2 Siddha is known as Nirvana  The word Nirvéna according to the
Jana doctrine means extingmshment of all forelgn thought acti.
vites, desire, attachment, aversion ete , and the attainment of the
soul's own pate individuality together wath all Its pure and natyray
attnbutes and modificationy






